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PUBLISHER’S NOTE 


WE LIVE IN a time when there is a growing interest in under- 
standing Islam not only by Muslims but also by people of 
other faiths and even by people of no faith. Books that were once 
available only in the Arabic language are being translated into English, 
though as yet these translations represent only a scant fraction of the 
realms of knowledge open for us to explore. While Muslim scholars, 
sages, and legal experts often expounded their philosophies in multi- 
volume epics,’ no comparison could be found in medieval Europe. It 
is the intention of Amal Press to make available to people in the West 
these illuminating texts that have been taught and passed down from 
teacher to student for generations in the Muslim lands. 

Far from being the torchbearers of intellectual inquiry, the Muslim 
world of today bears little resemblance to the past civilization that so 
many Muslims passionately talk of. The Islamic discourse is highly 
politicized, leaving ethical, moral, and spiritual dimensions to become 
marginalized and neglected. It is because of this remarkable contrast 
between the classical period and the modern that Amal Press seeks to 
address the reasons for the current state of malaise in the Muslim 
world. One thing is certain: the Islamic discourse of the past was never 
determined by those whose mission was to destroy and wreak havoc. 
Whereas classical Islam offered a religion to live for, contemporary 
expressions of Islam seem to create a religion to die for. It is no coin- 
cidence that such proponents or movements do not have scholars 
in their ranks, nor do they produce anything near the intellectual 
output of their spiritual forefathers. 

The Islamic tradition is rooted in knowledge that is carried and 
transmitted by inheritors of the prophets who possess a light in their 
hearts, a light that is passed on to others; illuminating and intoxicating 
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all those who come into contact with it. Tragically, this divine gift has 
become mutated and distorted, so rather than seeking enlightenment 
from its deep spiritual tradition, some Muslims have transformed 
Islam into a rabid ideology—one that hardens the hearts and is unable 
to provide equilibrium in the turmoil and agitation that surrounds us 
all. These modern manifestations of Islam are quick to condemn the 
‘West, but they embrace its technology and readily use its weapons of 
mass destruction. 

Dhiky, that is the remembrance of God,” is the cure for forgetfulness. 
While humankind was created weak, constantly falling and slipping 
into a state of heedlessness, prophets were sent to remind humankind 
of their divine spark and the ability to reach great heights; to be great 
people and transcend their lower desires. 

This publication is a translation of a legal response (fatwa) to 
a specific question on “Remembering God” (dhikr Allah) aloud and 
in a group of people. Written by the renowned Egyptian scholar, 
historian, biographer, hadith master, jurist, and probably one of 
the most prolific of all medieval Muslim scholars, Jalal al-Din al-Suyiti 
(d. 911/1505) it should decisively end all disputes surrounding 
a blessed act of communal worship. 

At a time when people of violence are invoking God, we 
learn from this major scholar the benefits of remembering God and 
chanting His names. Its effect is to instill tranquility and a sense of 
calm within the one who recites blessed words, qualities that seems to 
be absent from many people today. Were people to remain in the state 
they achieve through dhikr, the Prophet Muhammad @& said that, 
“The angels would come to see you to the point that they would 
greet you in the middle of the road.’3 

In countless prophetic traditions (hadiths), we are told how the 
remembrance of God is “the best of all deeds,’ and how gatherings of 
dhikr are akin to both the “gardens of paradise,’ and the “gatherings 
of angels.” It comes as no surprise that when the Prophet Muhammad 
4% was asked, “Which of the servants of God is best in rank before 
Him on the day of resurrection?” he responded, “The ones who 
remember Him much.’4 The heart that pulsates to the testimony of 
God’s majesty begins to rust through the absence of the remembrance 
of God, and it is only dhikr that can once again “polish”> the hearts. 
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Ihe state of the heart is of utmost importance for the believer, for it 
is neither the status of man nor his outward form that will be of any 
benefit to him on the day that all will be come to know the fruits of 
their actions, except that is, those who bring God a sound heart 
(Qur’an 26:88—89). 

The purification of the heart is conditional on the purification 
of the tongue and while today many Muslims seek to enrich the 
mind, they do so to the neglect of the heart.Too few know the science 
of the attributes of the heart and thus fail to recognize the praisewor- 
thy and blameworthy traits. Our tongues speak with such carelessness 
and impunity that we fail to understand the consequences. How often 
did the Prophet #& say to guard and restrain our tongues? His advice 
was to use it only to speak good (or to remain silent)® and to keep it 
busy with the remembrance of God.’ The heart is the core of the 
human creature and it is by constant dhikr that it becomes trained, 
humbled, and purified. 
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ABBREVIATIONS 


‘Abd b. Humayd = ‘Abd b. Humayd’s Musnad 
‘Abd al-Razzaq = ‘Abd al-Razzaq’s Musannaf 
Abi Dawtid = Abi Dawiid’s Sunan 

Abt Nu‘aym = Abt Nu‘aym’s Hilyat al-awliya’ 
Abit Ya‘la = Abii Ya‘la’s Musnad 

Ahmad = Ahmad’s Musnad 

al-Bazzar = al-Bazzar’s Musnad 

al-Bukhari = al-Bukhari’s Sahih 

al-Darimi = al-Darimi’s Musnad 

al-Hakim = al-Hakim’s Mustadrak 

al-Haythami = al-Haythami’s Majma‘ al-zawa’id 
Ibn Abi Shayba = Ibn Abi Shayba’s Musannaf 
Ibn Hibban = Sahih.Ibn Hibban 

Ibn Khuzayma = Ibn Khuzayma’s Sahih 

Ibn Majah = Ibn Majah’s Sunan 

Ibn Sa‘d = Ibn Sa‘d’s Tabaqat al-kubra 
al-Mundhiri = al-Mundhirt’s al- Targhib wal-tarhib 
Muslim = Muslim’s Sahih 

al-Nasa ‘i = al-Nasa‘t’s [Minor] Sunan (al-Mujtaba) 
al-Tabari = al-Tabari’s Tafsir 

al-Tayalist = al-Tayalisi’s Musnad 

al-Tirmidhi = al-Tirmidhi’s Sunan 
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BIOGRAPHY OF IMAM AL-SUYUTI 
(849—911/ 1443-1505) 


ABD AL-RAHMAN B. Kamal al-Din Abi Bakr b. Muhammad b. Sabiq 
al-Din, Jalal al-Din Abi al-Fad] al-Misri al-Suyiti al-Khudayri al-Shafi7, 
also known as Ibn al-Asyiiti, one of the Friends of God and His Signs 
to creation, the Mujtahid Imam and Renewer of the ninth Islamic 
century, foremost hadith master, jurist, Sufi, philologist, Ash‘ari the- 
ologian, and historian, he authored works in virtually every Islamic 
science.’ Imam al-Suyiiti is arguably the most famous link in a three- 
century (from the seventh to the tenth) teacher-student chain of 
several prestigious, major Shafit-Ash‘ari imams, all of them jurists and 
hadith masters strongly inclined to tasawwuf, beginning in Damascus 
then moving to Cairo, and ending in Makka al-Mukarrama: 


al-Nawawi 


shales 
al-Taqi al-Subkit a al-Siraj al-Bulgini 
Sara and al-Taj al-Subkz, aie al-Bulqini and al-Zayn al-‘Iraqi 
al-Walt al-‘Iraqi, al-Bulqini the eutes and Ibn Hajar al-‘Asqalani 
al-Sakhawi, al-Suyiti be Zakariyya al-Ansari 


| 
Ibn Hajar al-Haytami 


All of them have been called Shaykh al-Islam. 


BIOGRAPHY OF IMAM AL-SUYUTT 
Biographies and Autobiographies 


The five earliest sources for al-Suyiti’s life are his two autobio- 
graphical notices in Husn al-muhddara and al-Tahadduth bi-ni‘mat 
Allah, the fourth volume of al-Sakhawi’s al-Daw’ al-lami‘, ‘Abd 
al-Qadir al-‘Aydariist’s, al-Niir al-safir ‘an akhbar al-qarn al- ‘ashir, 
and Najm al-Din al-Ghazzi’s, al-Kawakib al-sd’ira bi-a‘yan al-mi’at 
al- ashira. 


His Teachers 


Al-Suyiiti was born to a prestigious family of shaykhs, governors, 
and merchants. His mother was Turkish and his father of either 
Khudayri-Baghdadi or non-Arab ancestry. Al-‘Aydariisi says that 
al-Suyiiti’s mother was fetching a book for his father at the time she 
entered labor and gave birth to him in the library, hence his nickname 
Ibn al-Kutub—Son of the Books. He was taken as a baby to the 
maqam of Sitt Nafisa where one of the friends of God, Shaykh 
Muhammad al-Majdhiib, supplicated for him. At the age of three, his 
father took him to the gathering of the peerless Shaykh al-Islam, 
the unequaled hadith Master of the Ages, Ibn Hajar al-‘Asqalani 
(773-852 AH) the year of the latter’s death and obtained permission 
(ijaza) for “Abd al-Rahman to narrate from him. Al-Suyiti said in 
his Mu jam he went on to obtain hadith auditions (sama‘) as well as 
permissions to narrate from about a hundred and fifty shaykhs, “but 
I did not do much of hadith audition (samd‘ al-riwaya) because I bus- 
ied myself with what was more important, namely, the reading of its 
expertise (qird’at al-dirdya).” 

He lost his father at age six, in or around the year 855 AH and was 
raised as an orphan in Cairo under the tutelage of the Hanafi mujtahid 
al-Kamal b. al-Humam as stipulated in his father’s testament. 
He memorized the Qur’an at eight then Ibn Dagqiq al-‘Id’s ‘Umdat 
al-ahkadm which regroups all the hadiths that are fundamental to the 
study of the law, al-Nawawi'’s Minhdj al-talibin, al-Baydawi’s Minhdj 
al-wusiil ild ‘ilm al-usiil, and Ibn Malik’s Alfiyya, a thousand-line poem 
on Arabic grammar. 
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He devoted himself to studying the sacred sciences under the 
foremost teachers of his time, mostly Shafi‘ts and Hanafis such as: 


Shaykh al-Islam Qadi al-qudat ‘Alam al-Din Salih b. ‘Umar 
al-Bulqint (d. 868 AH) who wrote the commendation 
(taqriz) for al-Suyati’s very first work—an explanation of 
istiGdha and basmala he wrote at age seventeen—and 
with whom he studied Shafi‘t jurisprudence until his death 
two years later, then with his son (d. 878 aH) who gave 
him authorization to teach and give fatwa the year of his 
death, in al-Suyiiti’s twenty-seventh year, after which the 
latter studied with: 

Shaykh al-Islam Sharaf al-Din al-Munawi, with whom he 
read fiqh and exegesis; 

Taqi al-Din al-Shumunni al-Hanafi in hadith and the 
sciences of Arabic, who wrote him commendations on Sharh 
alfiyyat Ibn Malik and Jam‘ al-jawami‘ in Arabic, with whom 
he stayed for four years until his death, and whom he helped 
correct his marginalia on ‘lyad’s Shifa; 

Shaykh Muhy7i al-Din al-Kafiaji with whom he studied 
for fourteen years tafsir, usil, Arabic, philology, and 
others; he names him the Teacher of the Universe (Ustadh 
al-wujiid); 

The specialist in the principles of the law, Jalal al-Din 
al-Mahalli, together with whom he compiled perhaps the 
most widespread condensed commentary of Qur’an in our 
time, Tafsir al-jalalayn; 

The Hanbalf Qadi al-Qudat ‘Izz al-Din Ahmad b. Ibrahim 
al-Kinani who gave him the kunya Abi al-Fadl; 

Burhan al-Din al-Biga‘T against whom he differed sharply 
over tasawwuf; 

Shams al-Din al-Sakhawi with whom he had a great 
falling out;? 

The centenarian specialist of fard’id Shihab al-Din al- 
Sharumsahi; and 

The hadith master Sayf al-Din Qasim b. Qutliibagha. 
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His Travels 


He travelled in the pursuit of knowledge to Damascus, the Hiyjaz, 
Yemen, India, Morocco, the lands south of Morocco, as well as to cen- 
ters of learning in Egypt such as Mahalla, Dumyat, and Fayyim. He 
was for some time head teacher of hadith at the Shaykhiiniyya School 
in Cairo at the recommendation of Imam Kamil al-Din b. al-Humam, 
then the Baybarsiyya, out of which he was divested through the com- 
plaints of disgruntled shaykhs, which he had replaced as teachers. He 
then retired into scholarly seclusion, never to go back to teaching. 


His Retirement from the World at the Age of Forty 


Ibn Iyas in Tarikh misr states that when al-Suyiti reached forty years 
of age, he abandoned the company of men for the solitude of Rawdat 
al-Miqyas by the bank of the Nile, avoiding his former colleagues as 
though he had never known them, and it was here that he authored 
most of his nearly six hundred books and treatises. Wealthy Muslims 
and princes would visit him with offers of money and gifts, but he put 
all of them off, and when the sultan requested his presence a number 
of times, he refused. He once said to the sultan’s envoy: “Do not ever 
come back to us with a gift, for in truth God has put an end to all 
such needs for us.” 


His Works 


The editors of the book, A Guide to al-Suyiiti’s Manuscripts have listed 
723 works to al-Suyiiti’s name.3 Some of these are brief fatwas which 
do not exceed four pages, like his notes on the hadith “Whoever says: 
‘I am knowledgeable; he is ignorant’’* titled A ‘dhab al-manahil fi 
hadith man qala anda ‘alim; while others, like the Itqan_fi ‘uliim al-Qur’an 
or Tadtib al-rawi, are full-fledged tomes. His student and biographer, 
Shams al-Din al-Dawidi al-Maliki—the author of Tabaqat al-mufassirin 
al-kubra—said: “I saw the Shaykh with my own eyes writing and 
finishing three works in one day which he himself authored and 
proofread. At the same time he was dictating hadith and replying 
beautifully to whatever was brought to his attention.’ Sakhawi 
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reproached him his plagiarism of past books, and others said that the 
profusion of his works made for their lack of completion and frequent 
flaws and contradictions. This is a charge commonly laid at the door 
of prolific authors, such as Ibn al-Jawzi and Ahmad b. Taymiyya. 

Blessed with success in his years of solitude, it is difficult to 
name a field in which al-Suyaiti did not make outstanding contribu- 
tions, among them his thirty-volume hadith encyclopedia Jam‘ 
ul-jawami‘ [The collection of collections]; his exegesis Tafsir al-jaldlayn 
|Commentary of the two jalals], of which he finished the second half 
of an uncompleted manuscript by Jalal al-Din Mahallt in just forty 
days; his classic commentary on the sciences of hadith, Tadrib al-rawt 
fi sharh tagrib al-Nawaut [The training of the hadith transmitter: a 
commentary on al-Nawawi's “Facilitation”; and many others. He 
produced a sustained output of scholarly writings until his death at 
the age of sixty-two. He was buried in Hawsh Qawsin in Cairo. 


His Hadith Mastery 


Al-Sha‘rani in al-Tabagqat al-sughra mentioned that al-Suyitt said he 
memorized two hundred thousand hadiths and added: “If there were 
more, I would have memorized them, and there might not be more 
than that on the face of the earth.” Al-Suyiiti had called Ibn Hajar, 
“the absolute hadith master of the world” and said: “Hadith scholars 
today depend on four figures in the field of narrator-criticism and 
other related fields: al-Mizzi, al-Dhahabi, al-‘Iraqi, and Ibn Hajar.” 
He relates that during pilgrimage, Ibn Hajar drank zamzam water and 
petitioned to reach the level of al-Dhahabi in hadith, which he sub- 
sequently “reached and surpassed” according to al-Suyiiti, to the point 
that he was nicknamed “the second Bayhaqi.” Al-Suyiitf said: “When 
| went on hajj I drank zamzam water to several intentions. Among 
them: that I reach, in figh, the level of Shaykh Siraj al-Din al-Bulgint 
and, in hadith, that of the hafiz Ibn Hajar.”7 In a later work he states: 
“There is not in our time, on the face of the earth, from east to west, 
anyone more knowledgeable than myself in hadith and the Arabic 
language, save al-Khadir or the pole of saints or some other wali—none 
of whom I include in my statement—and God knows best.”8 
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Al-Suyiiti also built on al-Dhahabi’s masterpiece biographical 
dictionary, Tadhkirat al-huffaz [The memorial of the hadith masters], 
without peer in Islamic literature, a chronological history of the 
synchronical layers of the hadith masters beginning with Abii Bakr 
al-Siddiq and ending with al-Mizzi, al-Dhahabr’s teacher. Most of the 
1176 entries contain, in addition to biographical data, a hadith trans- 
mitted to al-Dhahabi through a chain containing the entry’s subject. 
Ibn Hajar received it from Abi Hurayra b. al-Dhahabi.? Al-Suyiitt 
condensed and updated it in Tabaqat al-huffaz, adding 56 more 
entries, followed by others. !° 

Al-Suyiti also wrote an illustrious two-volume commentary on 
al-Nawawi's al-Taqrib wal-taysir li-ma ‘rifati sunan al-bashir al-nadhir—an 
abridgment of al-Nawawi’s own Irshad, itself a commentary on Ibn 
al-Salah’s ‘Uliim al-hadith—which al-Suyiti titled Tadiib al-rawi 
Ji sharh tagrib al-Nawawi and which went on to become a classic 
textbook that is required reading in the sciences of hadith. 


His Mastery of the Qur’anic Sciences 


As in the sphere of hadith, al-Suyatt built on Ibn Hajar’s work in tafsir 
and the Qur’anic sciences as well. In al-Ihkam li-bayan md fil-Qur’an 
min al-ibham, also named Mubhamdt al-Qur’dn, Ibn Hajar had collated 
al-Suhayli’s"' al-Ta ‘if wal-ilam fima ubhima Jil-Qur’an min al-asma’ 
wal-a‘lam and its supplement by Ibn ‘Asakir, Dhayl al-ta ‘Vif wal-i ‘lam, 
works devoted to the identification of unnamed references in the 
Qur'an, to which al-Suyiiti added his Mufhimat al-aqran fi mubhamat al- 
Qur’an [Silencing the peers concerning the omissions of the Qur’an]. 

Ibn Hajar had also authored a poem listing the non-Arabic words 
of the Qur’an and completing a similar work by Taj al-Din b. al-Subkz, 
to which al-Suyiitt added more in his two works Mutawakkili_fima 
warada fil-Qur’an_ bil-lughat al-habashiyya wal-farisiyya wal-riimiyya 
wal-hindiyya wal-siryaniyya wal- ‘ibraniyya wal-nabatiyya wal-gibtiyya 
wal-turkiyya wal-zanjiyya wal-barbariyya [My reliance concerning what 
was mentioned in the Qur’an in Ethiopian, Farsi, Greek, Hindi, Syriac, 
Hebrew, Nabatean, Coptic, Turkic, African, and Berber] and 
al-Muhadhdhab fima waqa‘a fil-Qur’an min al-mu ‘arrab [The emendation 
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concerning the foreign words and phrases in the Qur'an], listing 
4 total of over a hundred words and expressions. His Durr al-manthiir 
{il-tafsir al-ma’thiir represents the most voluminous hadith-based com- 
inentary of the Qur’an in later times after the unsurpassed efforts of 
al-Tabart and al-Baghawi. . 

Al-Suytti authored al-Itqdén fi ‘ulim al-Qur’an, a systematic 
encyclopedia of the obligatory Qur’anic sciences which every narrator 
of commentary and exegete must master. This book ranks among the 
classics of the genre beginning with the early works of Fada’il al-Qur’an, 
then the two great “etiquette of the Qur’an” works by al-Qurtubi and 
al-Nawawi, finally the large manuals by al-Zarkasht and al-Zangant. 

In the Itqan al-Suyiiti cites from al-Tabari’s Tafsir a seminal 
narration of Ibn ‘Abbas on hermeneutical principles: “There are four 
aspects of explication: an aspect Arabs know from their language, an 
exegesis that no one is excused for being ignorant of, an ee 
known to the scholars, and an exegesis no one knows except God. 
Our teacher, Nar al-Din ‘Itr, comments in his own manual titled 


‘Ultim al-Qur’an: 


This is a sound and fine division. The explication that Arabs know by 
their language goes back to the Arabic language, including philology, 
grammatical analysis, and various disciplines of Arabic linguistics. The 
explication no one is excused for not knowing is what is patent to 
anyone endowed with understanding. The explication the senelats 
know goes back to their personal reasoning (ijtihdd) and precisely 
deducing the Qur’an’s finer points, including its hidden meanings, 
rhetorical style, legal judgments, and other specialized disciplines. As 
for the fourth division, it is what is associated with the reality of the 
unseen, e.g., the angels and souls; knowing it as it truly is, is resigned 
to God Most High. !* 


His Tasawwuf 


Al-Suyiiti’s chain of transmission in tasawwuf goes back to Shaykh “Abd 
al-Qadir al-Jilani and he belonged to the Shadhili tarigqa, which he 
culogized in two monographs defending tasawwuf, Ithaf al-firga bi-rafwi 
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al-khirga |The gift to the group in the mending of the cloak] and ‘Ta’yid 
al-haqigat al-‘aliyya wa-tashyid al-tarigat al-shadhiliyyah [The Rates: 
the higher truth and the strengthening of the Shadhili path] i the lat- 
ter book he states: “I have looked at the matters which the imams of 
Sharia have criticized in Sufis, and I did not see a single true Sufi hold- 
Ing such positions. Rather, they are held by the people of innovation 
and the extremists who have claimed for themselves the title of Sufi 
while in reality they are not Sufis.” In the Tashyid he also produces nar- 
rative chains of transmission proving that al-Hasan al-Basri did in fact 
narrate directly from ‘Ali b. Abt Talib & . This goes against commonl 
received opinion among the scholars of hadith'3 although it was ae 
reported as the opinion of Imam Ahmad b. Hanbal.!4 

Al-Suytiti gave tasawwuf his Hawi lil-fatawi, which contains legal 
proofs and precedents on many issues connected to Sufism and 
helped the Sufis reply to their objectors and show that the practices 
of tasawwuf were part and parcel of Islam, among them the fatwa 
proving the permissibility of loud dhikr in the mosques, translated as 

Remembering God: the outcome of contemplation over loud dhikr” in this 
book. In another fatwa titled al-Minha fil-sibha [The profit in dhikr 
beads}, al-Suyiiti recounts the story of ‘Ikrima, who asked his teacher 
Umar al-Maliki about dhikr beads. The latter replied that he had also 
asked his teacher al-Hasan al-Basti about it and was told: “Somethin 
we have used at the beginning of the road we are not desirous to tee 
at the end. I love to remember God with my heart, my hand, and m 
tongue.” Al-Suyiiti comments: “And how should it be heals 
when the dhikr beads remind one of God Most High, and a pemei 
seldom sees dhikr beads except he remembers God, white is amon 
the greatest of its benefits?”15 Al-Haytami’s later Fatawa abn 
perfects the design pioneered by al-Suyiiti in defending the Shi 
character of tasawwuf among other important themes. 

When one of his teachers, Burhan al-Din Ibrahim b. ‘Umar 
al-Biqa‘l,’© attacked Ibn ‘Arabi in a tract titled Tanbih al-ghabi ila 
takfir Ibn ‘Arabi [Warning to the dolt that Ibn ‘Arabz is an apostate] 
al-Suyiiti countered with a tract entitled Tanbih al-ghabi fi tanzth Ibn 
‘Arabi [Warning to the dolt that Ibn ‘Arabi is upright]. Both epistles 
have been published.!7 In his reply, al-Suydti states that he considers 
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Ibn ‘Arabi a Priend of God whose writings are forbidden to those 
who read them without first learning the technical terms used by the 
Sufis.'S He cites from Ibn Hajar’s list in Anba’ al-ghumr, among the 
trusted scholars who kept a good opinion of Ibn ‘Arabr or counted 
him a walt; Ibn ‘Ata’ Allah al-Sakandari (d. 709 an), al-Yafi'l (d. 678 
it), Ibn ‘Abd al-Salam after the latter’s meeting with al-Shadhilt, 
Shihab al-Din Abt al-‘Abbas Ahmad b. Yahya al-Malwi al-Tilimsant 
(d..776 AH), Siraj al-Din Abi Hafs “Umar b. Ishaq al-Hindi al-Hanafi 
((..773 AH) the author of Sharh al-hiddya and Sharh al-‘ayni, Najm 
al-Din al-Bahi al-Hanbali (d. 802 an), al-Jabartt (d. 806 An), the 
lexicographer al-Fayriizabadi (d. 818 aH), Shams al-Din al-Bisati 
al-Maliki (d. 842 aH), al-Munawi (d. 871 AH), and many others. Of 
note with regard to the above is the abundant use of Ibn ‘Arabi’s 
sayings by al-Munawzi in his commentary of al-Suyitt’s Jami‘ al-saghir 
entitled Fayd al-qadir, and by al-Fayrizabadi in his commentary on 
al-Bukhari’s Sahih.t9 Also of note is the fact that al-Biqa ‘i himself was 
4 Sufi and that he received the Sufi mantle or khirqa from his shaykh, 
‘Abd Allah b. Khalil al-Qal‘t al-Dimashqi al-Shafi‘t!?° 
When the same al-Biga‘t attacked al-Ghazzali for saying, “There is 
no possibility of anything more perfect than what exists,’*! al-Suyitt 
again refuted al-Biqa‘T’s insinuations in his epistle Tashdid al-arkan fi 
laysa fil-imkan abda‘u mimmda kan |The buttressing of the pillars con- 
cerning al-Ghazzalt’s saying “there is no possibility of anything more 
perfect than what exists”].2? Imam al-Haytami refers to the incident 
in his Fatawa hadithiyya: 


Al-Biqa‘t’s fanaticism led him to criticize the saying of al-Ghazzali, 

the Proof of Islam, “There is no possibility of anything more perfect 

than what exists.” He went vituperating him until people became dis- 

gusted. Then, one day, he went to visit one of the scholars of knowl- 
edge who was sitting somewhere alone. The latter took his slipper and 
began to hit al-Biqa‘t with it until he almost destroyed it, all the while 
scolding him, saying: “Are you the one who criticizes al-Ghazzali?! 
Are you the one who says such-and-such about him?!” until some 
people came and rescued him, although no one disapproved of the 
incident. Following this, the people of his time rallied against al-Biga‘T 
and published many refutations against him in defense of al-Ghazzall. 
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The gist of their replies concerning al-Ghazzah’s statement is that 
when the Divine will linked itself to the origination of this world and 
He originated it, ordaining the abiding of part of it to a set limit and 
that of its remainder indefinitely—meaning paradise and hellfire— 
this precluded the linkage (ta ‘allug) of Divine power to the eradica- 
tion (i‘dam) of the entirety of this world. For Divine power is not 
linked except to the possible, while the eradication of the entirety of 
this world is not possible—not ontologically (li-dhatih) but because of 
the aforementioned linkage. Since its eradication is excluded accord- 
ing to what we said, it follows that its origination in the first place 
was the apex of wisdom and completion, and the most perfect of all 


that can possibly be created, for, as concluded above, there is none 
other in existence.23 


Al-Suyiitl also marked his distate for al-Dhahab7’s aspersions against 
early and late Sufi authorities and his anti-Ash‘ari tone in many 
entries of his Mizan al-i ‘tidal, notably that of the early Sufi mutakallim 
al-Hirith al-Muhasibi, in which he quotes the aspersions of the 
hadith master Abi Zur‘a then exclaims: 


And where are the likes of al-Harith al-Muhasibi? How then if Aba 
Zur‘a saw the books of later Sufis such as the Qat al-quliib of Abi 
Talib [al-Makki], and where are the likes of the Qat? How then if he 
saw Bahjat al-asrér of Aba Jahdam, and Haqa’ig al-tafsir of al-Sulami, 
he would jump to the ceiling! How then if he saw the books of Abi 
Hamid al-Tast [Imam al-Ghazzali]. . . ? the Ghunya of Shaykh ‘Abd 
al-Qadir al-Jilani]. . . the Fusiis al-hikam and Futahdt al-makiyya [of 
Tbn ‘Araby]?!24 


Al-Suyiiti responds strenuously to al-Dhahabi: 


Do not let al-Dhahabi’s mumblings deceive you, for he went so far as 
to mumble against Imam Fakhr al-Din b. al-Khatib [al-Razi] and 
against one who is greater than the Imam, namely, Aba Talib al-Makki 
the author of Qat al-quliib, and against one who is greater than Abi 
Talib, namely, Shaykh Abi al-Hasan al-Ash‘ari, whose fame has 
filled the firmaments! And al-Dhahabi’s books are filled with that: 
al-Mizan, al-Tarikh, and Siyar al-nubala’. Are you going to accept his 
words against their likes? Never, by God! His word is not accepted 


Io 
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ti alt ge tN nape it 
mcerning them. Rather, we respect their right over us and render 
ue $ . 


to them in full.?5 


His Ash ‘arism 


\l-Suyiit? was Ash‘ari in doctrine as shown in many of his bio : 
A fasillik al-hunafa ft waliday al-mustafa [Methods of ie with pur 
belief concerning the parents of the Prophet &] he says: 


I'he Prophet’s 4 parents died before he was sent as a es 2 
there is no punishment for them, since Wée never eee until We sen 

a messenger whom they reject (Qur’an 17:15). Our Ash‘ari imams et 
those id kalam, usil, and figh agree on the statement that one who c 
while da ‘wa has not reached him, dies saved. This has been defined ny 
Imam al-Shafit [...] Some of the fugahd’ snplained that the reason - 
such a person follows fitra or pristine disposition, and has not stub- 


; 26 
bornly refused nor rejected any messenger. 


Of the narration from Abii Misa al-Ash‘ari: “The kursi is ee 
and it groans like a new saddle’”’?7 al-Suytiti says in al-Durr a elias a 
“This is a metaphor (hddha ‘ala sabil al-isti Gra). This eee oo 
incaning is made clear by Ibn Jarir’s narration from al-Dahk i : - mY 
“The kurst is placed below the throne and is where the mas s stan aa 
Al-Suyititi’s elucidation is confirmed by what al-Qurfu ae eae 
Ash‘art—quoted from Ibn ‘Atiyya in his Tafsir of the aie a 
lhrone whereby the meaning was that the kursi was sae wn 
of the ‘arsh “just like” the footstool is placed in front of a a eae 
indicating that it did not necessitate reference to an senna s o 
but referred, for eels to a seat or station. Al-Bayhaqi—also 
sh‘ari—states the same. 
Pe Majaz al-fursan tla majaz al- Qur’an, an a. 
of al-Ishdra ila al-ijaz fi ba‘d anwa‘ al-majadz or Maye a ees 
|The metaphors of the Qur’an] by the great Ash‘ari sae ae 
al-‘Ulama’ al-‘Izz b. ‘Abd al-Salam in which the latter state 5 ' 
God is described by something which is inapplicable to i iterally 
(bi haqigatihi), He is described by it only TEP honicaly: a 
In his commentary on Ibn Majah’s Sunan, coment oes 
thoroughly Ash‘art commentary on the concept of Divine above 


Il 
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as it is mentioned in the following hadith from al-‘Abbas b. ‘Abd 
al-Muttalib g& who said: “I was in al-Batha’ with a group of people 
together with the Prophet g& when a cloud passed over him. He 
looked at it and said: 


“What do you call this?” They replied: “Clouds.” He said: “And the 
rain-bearing clouds.” “And the rain-bearing clouds.’ “And the highest 
clouds. “And the highest clouds.’The Prophet Be said: “What do you 
suppose is the distance that lies between the heaven and the earth?” 
They replied: “We do not know.” He said: “Verily, there is between the 
two a distance of one, or two, or three and seventy years. And the 
heaven above that heaven lies at an identical distance.’ He went on to 
count seven heavens in this fashion. Then he said: “Above the seventh 
heaven there is an ocean. Between its surface and its bottom lies the 
same distance as between one heaven and the next. Above that ocean 
there are eight mountain goats. Between their hooves and their knees 
lies the same distance as between one heaven and the next. On top of 
their shoulders (‘ala zuhiirihinna) rests the throne. From its bottom 
to its top lies the same distance as between one heaven and the next. 
And God is above that (wa Allahu fawga dhdlik).” 


Al-Suyiit? comments: 


Al-Tibi (d. 743 AH) said: “What is meant by ‘seventy’ here is to 
express great quantity, not an exact number (al-takthir Id al-tahdid), in 
the light of what came to us to the effect that between the heaven 
and the earth and between each heaven lies a distance of five hundred 
years’ travel.” The hadith master Ibn Hajar reconciled [the two 
counts] in that “five hundred” is in the perspective of slowness, while 
this is in the perspective of swiftness.?9 


His statement: “Eight mountain goats.” They are angels in the image 
of mountain goats,3° as God said: And the angels will be on the sides 
thereof, and eight will uphold the throne of their Lord that day, above them 
(Qur’an 69:17). 

His statement: “And God Almighty is above that.” Al-Tibi said: 
“The Prophet 8% meant to direct them away from lower-worldly 
matters to higher-worldly ones (min al-sufliyydat ild al-‘uluwiyydt), and 
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iiake them reflect on the dominion of the heavens and the Sane: 
hen they rise up to the knowledge of their Creator, and ee 
\dol-worship with loathing, ceasing to associate anything ay : in 
worship. Therefore, he rose with them from the clouds, then the heav- 
ens, then the ocean, then the aw al, then the throne, up to ee 
of the Throne. This rising is in the sense of magnificence (al- ‘azama), 
not location (al-makdn). For, verily, God is beyond taking the throne 
\ His dwelling (manzil) and settlement (mustaqary)' Rather, sg is its 
Cyeator and He is transcendent beyond direction ane place. : 

Al-Suyiitt succintly defined Qadari doctrine as: “the claim that evi 


= 2922 
\, created by human beings.” 


His Fatwas in Defense of the Prophet's 4 Parents 


Al-Suytti authored several epistles to show that the ee : 
parents must not be counted as other than saved, among them pee i 
al-hunafa’, al-Durij al-munifa, al- Ta ‘zim wal-minna, and others. 


His Fatwa on the Mawlid 


In his fatwa, Husn al-magsid ft ‘amal al-mawlid |The excellent goal 
i the celebration of the Prophetic birth] in his compendium titled 
wl-Haui lil-fatawa al-Suyutt says: 


The reason for gathering for tarawih prayers is sunna and seeking 
nearness to God (qurba). Similarly, we say that the reason for ee 
ing to celebrate the mawlid is recommended (mandib) and an act 0 


drawing near (qurba) and that the intention to celebrate the mawlid is 


excellent (mustahsana) without a doubt. 


One of the reasons al-Suyiiti wrote this fatwa was to cots point by 
point the objections of Shaykh Taj al-Din ‘Umar b. ‘Ali cee = 
Pakihant (d. 734 AH) to the celebration of the mawlid. Shaykh Ah io 
Zarrag said in his commentary on al-Qastallani s See b 
ul-laduniyya: “As for the claim by al-Taj al-Fakihani, one of nae ali F 
colleagues, that the celebration of the mawlid is a reprehensible a 
lowly innovation, al-Suytitt took care of refuting all that he forwar u 
in support of his claim word for word—may God grant him increase 
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care and kindness!” Al-Kattany ¢; it 1 
Kattani cited it in al- Yumnu wal-is Gd bi-mawlidj 


khayr al- ‘ibad.34 


Fits Fatwa on the Number of Tarawth Prayers 


an act!’’35 


His Rank of Mujtahid Mutlaq 


Al-Suyiiti was taken to task for his claim that he was capable of 


independent scholarl i itihda i 
a y exertion or ijtihad mutlaq in al-Tahadduth 


As for ijtihdd, I have reached—praise belongs to God for His munifi- 
oe rank of absolute ijtihdd in legal rulings, in the Prophetic 
adith, ane in Arabic. The rank of ijtihdd in those three sphe 
gathered in the person of Shaykh Taqi al-Din al-Subki a ee 
gathered in anyone after him except myself [.. .] In the ti oan 
al-Subki, ijtihdad in the rulings and in hadith was eee oo 
es amany them Ibn ‘Taymiyya, and before him Ibn Daqiq aT 
an efore him al-Nawawi, and before him Aba Shama, and bef 
him Ibn al-Salah. As for earlier authorities it is very abun 6 7 


In a later work he explains, somewhat apologetically: I did hot mean 
by that tl lat I Was similar to one of the four 1mams but only that IT was 
> 


1s not 1n out time, on the face of the ear tl FE; from €ast to west 


> al-Khadir or the pole of saints or some oth 
- ; 
om I include in my statement—and God knows best.’37 
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In Elusn al-muhadara he states: 


| was granted profound expertise in seven sciences: exegesis, hadith 
Jand its nomenclature], figh, grammar, philology, and rhetoric in the 
tradition of the Arabs and those of superlative eloquence—not that of 
the non-Arabs and the philosophers; and a level below the above level 
of those seven sciences in the principles of figh, dialectic, and declen- 
sion, and below it yet in composition, epistolary style, and inheritance 
laws, and below it in the canonical readings which I did not take from 
any teacher, and below it in medicine. As for arithmetic it is the hard- 
est thing for me and the remotest from my mind: whenever I look 
into a matter related to it, it is as if I try to carry a mountain [...] In 
iy beginnings I had tried to read some logic but God cast its dislike 
into my heart and I heard that Ibn al-Salah had declared it illicit, so 
| abandoned it and God compensated me with the science of hadith, 
which is the noblest science [. . .] As for the first seven sciences, 
| do not think that any of my shaykhs reached my level in them 
except figh, for in that science my teacher was more proficient and 


expert than I. 


Al-Suyatt includes Abi Muhammad al-Juwayni—the father of 
linam al-Haramayn—among the absolute mujtahids.38 


His Rank of Mujaddid 


In Tuhfat al-mujtahidin bi-asma’ al-mujaddidin [The gem of the striving 
scholars: the names of the renewers of the religion] and al-Tahadduth 
bi-ni‘mat Allah al-Suyuti listed the renewers as follows: 


ist century: ‘Umar b. ‘Abd al-‘Aziz; 

2nd century: al-Shafi’s; 

3rd century: Ibn Surayj and al-Ash‘ari; 

4th century: Ibn al-Baqillani, Sahl al-Su‘liki, Abi Hamid al-Isfarayini, 
and Abii Ishaq al-Shirazi; 

sth century: al-Ghazzali and Aba Tahir al-Silafi; 

6th century: al-Fakhr al-R4zi, al-RafitT, and al-Nawawi; 

7th century: Ibn Dagiq al-‘Id (625-702 an);39 


TS 
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8th century: al-Bulqini, al-“Iraqt, and Nasir al-Din b. bint al-Maylaq 
al-Shadhili; and 

gth century: al-SuyaitT and Shaykh al-Islam al-Qadi Zakariyya 
al-Ansari. 


It is possible to add to the above mostly-Shafi’t list the following 
mostly-Hanafi authorities: 


2nd century: Abii Hanifa: 

3rd century: al-Tahawi and al-Maturidi; 

4th century: Aba Bakr al-Razi (al-Jassas); 

sth century: al-Sarakhsi: 

6th century: al-Marghinani; 

7th century: al-Nasafi: 

8th century: al-Mahbiibi; Imam al-Lacknawi in al-Fawa’id al-bahiyya 
said this century saw the following peerless experts each in his field: 
al-Bulgini in Shafi‘ figh, Zayn al-Din al-‘Iraqi in hadith, Siraj al-Din 
b. al-Mulaqqin in prolific works, Shams al-Din al-Fanari in his profi- 
ciency in all the rational, historical, and lexical sciences, Muhammad 
b. ‘Arafa al-Waraghmi in Maliki figh and all the Arabic sciences, and 
Majd al-Din al-Fayriizabadi al-Shirazi in Arabic. 

9th century: Kamal b. al-Humam; 

toth century: Ibn Nujaym. 

11th century: al-Haskaft and Shaykh Ahmad al-Farigi of Sirhind 
(d. 1034); 

12th century: al-Qutb ‘Abd Allah al-Haddad of Hadramawt, Yemen: 
13th century: Shaykh Khilid al-Baghdad? and his student Shaykh 
Muhammad Amin ‘Abidin (Ibn ‘Abidin), both of Damascus; Shah 
Wali Allah and his son Shah ‘Abd al-‘Aziz, both of Delhi; Imam Aba 
al-Hasanat Muhammad “Abd al-Hay al-Lacknawi, Uthman dan Fodio 
of Nigeria; and 

14th century: Shaykh Badr al-Din al-Hasani al-Maghribi of 
Damascus, Shaykh Muhammad Zahid al-Kawthari of Turkey, Imam 
Ahmad Rida Khan of India, and Shaykh Ahmad b. Mustafa al-Alawi 
of Algeria. 
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Al‘Azim Abadi followed up al-Suyit’s list with the following 
diflerences: 

ist century: Ibn Shihab al-Zuhni, al-Qasim b. Muhammad, Salim : 
‘Abd Allah, al-Hasan al-Basri, Muhammad b. Sirtn, and Muhammai 
al-Baqir; 

and century: Yahya b. Ma‘in; 

yrd century: al-Nasa‘7; 7" 

4th century: al-Hakim, ‘Abd al-Ghani al-Maqdisi (d. 404 An); ; 

1ith century: Ibrahim b. Hasan al-Kurdi al-Kawrani ee : 
2th century: Salip b. Muhammad b. Nib al-Fulani al-Madani, 


sayyl a al-Zabidi; and 
ee ae Husayn, al-Qadi Reuse Ye baheniond 
al-Ansart al-Khazraji al-Sa‘di al-Yamani, Nawab Siddiq Hasan Khan 
Bhipali al-Qinnawji.4° 
A Syrian author, ‘Adnan Kurdi, in his Mujaddidiin fil-Islam, adds the 
following to al-Suyitt’s list: 
6th century: Isma‘il b. Muhammad al-Taymi (d. 534 Ax); 


11th century: ‘Alf al-Qari (d. 1014 AH); : 
12th century: Muhammad b. ‘Abd al-Rasil al-Barzanjt (d. 1113 An); 


al-Mahdi and Jesus son of Maryam. 
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THE REMEMBRANCE OF GOD 


The Outcome of Contemplation 
over Loud Dhikr 
(Natijatu al-fikr fil-jahri_ bil-dhikr) 


By 
IMAM JALAL AL-DIN AL-SUYUTI 








All Praise is due to God and it is enough! Salutations of 
a His chosen servants! You have asked—may God eel 
Me cies the custom of the Sufi masters in setting up ee 
or the Purpose of dhikr (remembrance) and reciting it aloud in th 
Mosques raising the voice with tah[7] [saying Id ilaha illa Allah| Y oe 
oe this is disapproved (makrith) or not? ee 

ere is nothing disapproved in any of the a 
many hadiths imply that loud dhikr is rena tra lpey a eer 


cies reconciled the hadiths that prefer loud recitation of the 
ur’an itati 

with those that prefer muted recitation. I shall explain thi 
point section by section. 2 ° 
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HADITHS WHICH EITHER 
EXPLICITLY OR IMPLICITLY 
PROVE THE DESIRABILITY 
OF LOUDNESS IN DHIKR 


The First Hadith 


Al-Bukhari narrated from Abi Hurayra @& that the Messenger of 


God 4% said: 
God the Almighty says, “I am as My servant thinks of Me, and I am 
with him when he remembers Me. If he mentions Me within him- 


self I mention him within Myself. If he mentions Me in a gathering, 


I mention him in a better gathering.”! 


Dhikr performed in a gathering can only be done aloud. 


The Second Hadith 


Al-Bazzar and al-Hakim in the Mustadrak—the latter grading it sound 
(sahth)—narrated from Jabir @ that the Prophet 4% came out to us 


and said: 


“O people! God the Almighty has angelic troops that descend and 
join the gatherings of dhikr on earth. So go graze in the gardens of 
paradise!” They asked, “Where are the gardens of paradise?” He 


replied, “The gatherings of dhikr. So take part in the remembrance of 
2 


God the Almighty morning and evening. 
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Muslim and al-Hakin 


Muslim and al-Tirmidhi narrated 
Sa‘td al-Khudrt & that the Messenger of God & said: 


THE DESIRABILITY OF LOUDNESS IN DHIKR 


The Third Hadith 


Hurayra @& that the Messenger of God 4& said: 


God the Almighty has worthy angels wander in search of the 
gatherings of dhikr on earth. When they find a dhikr gathering, 
they close in against one another’s wings all the way to the heaven. 
God the Almighty then says, “From whence have you come?” 
They reply, “We have come from [a group of ] Your servants who 
are exalting You, magnifying You, praising You, declaring Your 
Oneness, supplicating You, and seeking Your protection.” God the 
Almighty asks, though He knows best, “And what do they ask?” 
They answer, “They ask you for paradise.” He says, “Why, have they 
seen it?” They reply, “Our Lord, no!” God the Almighty says, “What 
if they had seen it!” Then He asks, “From what do they seek My 
protection?” Yet He knows about them better than anyone. They 
reply, “From the fire” He asks, “And have they seen it?” They say, 
“No.” He continues, “What if they had seen it!” Then He says, 
“Bear witness that I have forgiven them and granted them what they 
request from Me and given them protection against that from which 
they sought my protection.” Then the angels say, “Our Lord! There 
is among them a very sinful person who Just happened to sit with 
them but is not one of them.” To this God the Almighty replies, 
“Him also I have forgiven! They are such people as none sits with 
them and then perishes.”3 


The Fourth Hadith 


No group of people mention God the Almighty except the angels 
surround them closely, mercy envelops them, tranquility descends 
upon them, and God the Almighty mentions them among those that 
are with Him.4 
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I—this is his wording—narrated from Abu 


from both Abi Hurayra and Aba 
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The Fifth Hadith 
1 ‘Awi > Prophet 
Muslim and al-Tirmidht narrated from Mu awiya & that the I rop : 
{& came out and found some of his companions [sitting] in a circle. 
Ile asked: 
“What made you sit?” They replied: “We are sitting remembering 


God the Almighty and praising Him.” He said: "Gabriel nee to is 
and informed me that God the Almighty is vaunting you before the 


angels!”5 


The Sixth Hadith 
= rs Set. 
aki 1 h)—and al-Bayhaqi in Shu ‘ab a 
Al-llakim—he graded it sound (sahil 
imdn narrated that Abii Sa’id al-Khudri g said that the Messenger of 


God 4% said: 


; wa ® 
Mention God the Almighty abundantly until they call you mad.° 


The Seventh Hadith 


Al-Bayhaq? narrated in Shu ‘ab al-iman from [the tabi 7] Abt al-Jawza 
& that the Messenger of God 4% said: 
Perform the dhikr of God the Almighty so much that the hypocrites 


: ; a9 
say to you, “You are doing this for show. 


I'his is a mursal hadith [missing the companion-link]. The proof in this 
hadith and the one before it is in the fact that they [the Sa 
will only say this when they hear dhikr done out loud, not silently. 


The Eighth Hadith 


Al-Bayhaqi narrated from Anas % that the Messenger of God 4% 
said: 
“When you pass by the gardens of paradise, graze well from = 
They asked: “Messenger of God, what are the gardens of paradise? 


He & replied: “The circles of dhikr?’® 
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The Ninth Hadith 
Baqi b. Makhlad narrates from ‘Abd Allah b. ‘Amr B: 


Ec 
a pie & passed by two gatherings, the first were supplicating 
od the Almighty and longing for Him, while the latter were teach- 


ing knowledge. He said & “Both 
2 are full 1 
better than the other.”9 Sipe vee! 


The Tenth Hadith 


Al-Bayhaqi narrated from Abd All h b. Mu haffa y that the 


No people gather together to remember God except a caller from the 


heaven calls out to them: “Rj i 
: “Ruse forgiven! I h 
deeds into good deeds.”!0 oa ee 


The Eleventh Hadith 


Al-Bayhagi narrated fi 5 Sas = 
af Gas i el ed trom Abii Sa‘id al-Khudri @& that the Messenger 


The Lord Supreme shall say on the day of resurrection: “Today, the 

a multitude et know who the beneficiaries of munificence sal is 
omeone asked, “Who are the beneficiaries of munificence, Mess 

of God?” He replied: “The gatherings of dhikr in the rgsques? t 7 


The Tivelfth Hadith 
Al-Bayhaqi narrated that Ibn Mas‘tid @ said: 


Truly, mountains call out to one another by their names, sayino- 

O So-and-so, has any rememberer of God the Almighty dice b sh 
today?” If it replies “Yes,” the other is pleased. Then ‘Abd pend ibn 
Mas‘iid] recited: Indeed ye have put forth a thing most monstrous! At it th a 
are about to burst, the earth to split asunder, and the mountains “ fall d . ok 
utter ruin, that they attributed a son to the Most Gracious (Qur'an 1 i 
Then he said: “Do they hear falsehoods and not hear the A ae 
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The Thirteenth Hadith 
Ibn Jarir [al-Tabari] narrated in his Tafsir that Ibn ‘Abbas g& said in 
explanation of the verse And neither heaven nor earth shed a tear over 
them'3 (Qur'an 44:29): 


Iruly, when a believer dies, that spot of earth upon which he used to 
pray and remember God the Almighty mourns him.'4+ 


Ibn Abr al-Dunya narrates that Abii ‘Ubayd said: 


‘Truly, when a believer dies, the regions of the earth cry out: “The 
believing servant of God has died!” Thereupon both the earth and 
the heaven begin to weep. The Most Merciful asks: “Why do you 


weep for My servant?” They reply: “Our Lord! He never trod 
anywhere in our parts except he remembered You.” !5 


lhe proof in all of the above is in the fact that the hearing of the 
mountains and the earth for the dhikr can only take place when dhikr 


is done out loud. 


The Fourteenth Hadith 
Al-Bazzar and al-Bayhaqi narrate with a sound transmission chain 
from Ibn ‘Abbas g} that the Messenger of God 4% said that God the 
Almighty said: 


My servant, whenever you remember Me in seclusion I remember 
you in seclusion; and whenever you mention Me in a gathering 


I mention you in a better gathering and a greater one!!© 


The Fifteenth Hadith 
Al-Bayhaqi narrated from Zayd b. Aslam that Ibn al-Adra‘ & said: 


I went with the Messenger of God ge one night, and he passed by a 
man in the mosque who was raising his voice. I said, “Messenger of 
God, perhaps he is doing this for show?” He replied, “No, rather, he 
is an enraptured supplicant (/@ wa-la@kinnahu awwah).?'7 
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Y OF LOUDNESS IN DHIKR RECA sertee 2) Men ee ra Un 
Al-Bayhaqi also narrated from ‘ A 
tyhaqi also narrated from Ugba b. Amir g3: ihe Pighice: Saath 
B: 1¢ Eighteenth Hadith 


The Messenger of God id of ul-Bi 
& said of a man known as Dhil-Bijadayn'8 Al-Tabarant and Ibn Jarir narrate from “Abd al-Rahman b. Sahl b. 


that he made plaintive cries (i z 

tnnahu awwah) and this i ; 
remembering God the Almighty.19 mats Decanse heswas Lunayf ge: | 
‘The following verse was revealed to the Messenger of God Se when 


Al-Bayhaai furth a j 
y"aqi turther narrates from Jabir b. ‘Abd Allah &: he was in his quarters: And keep yourself content with those who call on 
A man used to raise ieee: : their Lord morning and evening (Qur’an 18:28), whereupon he came out 
Almighty, whereupon ne bes the remembrance of God the in search of these péople. He found a group of them who were busy 
> nD. a : 

voice!” The Messenger of G : a : ay as ta lowered his in the remembrance of God the Almighty. Among these people were 

Oo 6 ; 
rapturous exclamations ( fa-innah dace us him, for he makes those with disheveled hair and desiccated skin wearing only single 

-inn apy 93 

ae alate): garments. When he saw them he sat with them and said: “Praise be 


to God the Almighty who made such people among my umma and 
commanded me to keep myself content with them!”?3 


The Sixteenth Hadith 


Al-Eakim narrated from Shaddad b. Aws B: The Nineteenth Hadith 





We were in the presence of the Messenger of God & es ne liam Ahmad narrated in al-Zuhd from Thabit: 























su id: “Raj 
aS as Say: ls tal illa Allah?’ We Salman al-Farist was with a group of people that were engaged 
Vous have dndked-aece ue ane ae ie said: “O God our Lord, in the remembrance of God the Almighty when the Messenger of 
Senate a, eras as : essed word (kalima) and God Bs passed by them and they stopped. He asked: “What were 
ae Ss Tete Youre: e ae a me Poa on account you saying?” They replied: “We were mentioning God the 
“Be glad, God has in ene our promise!” Then he said, Almighty.’ He said: “I saw mercy descending upon you and loved to 
; take part in it with you!” Then he said: “Praise be to God the 


Almighty who made such people among my umma and commanded 
me to keep myself content with them!”*4 





The Seventeenth Hadith 
The Twentieth Hadith 


Al-Asbahani reports in the arghib?5 from Abt Razin al-‘Ugayli 


God the Almighty has wanderin |Laqit b. Sabira] @% that the Messenger of God Be said to him: “Shall 


: 8 groups of angel: : : : : 
sessions of dhile When they find such esther gels who search out | not inform you of the mainstay of this whole affair by which you 
closely. God the Mipanee coe ee cee oe surround them will achieve the best of this world and the next?” He replied: “Yes— 
with My mercy! For they are such peo ; Nee €m completely please do!” The Messenger of God #% said: “Keep to the gatherings 

people as none sits with them and of dhikr and, when you are alone, [even then] keep your tongue 


then perishes?’22 


moving with the dhikr of God?’?° 
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The Tiventy-first Hadith 


Ibn Abi al-Dunya, al-Bayhaq?, and al-Asbahani narrated from Anas 
{& that the Messenger of God &% said: 


That I sit with a people who remember God the Almighty after the 
morning prayer until the sun rises is dearer to me than the whole 
world over which the sun rises! Likewise, that I sit with a people who 
remember God the Almighty after the mid-afternoon prayer until the 
sun sets is dearer to me than the world and all it contains.*7 


The Tiwenty-second Hadith 


The two arch-masters [al-Bukhari and Muslim] narrated from Ibn 
‘Abbas 2: “The people raised their voices in dhikr when they finished 
their obligatory prayers in the time of the Messenger of God 4%.” Ibn 


“Abbas said: “By hearing this [dhikr] | would know when they had just 
completed their prayers.”?° 


The Twenty-third Hadith 


Al-Hakim narrated from ‘Umar b. al-Khattab @2 that the Messenger 
of God 4% said: 


Whoever enters the marketplace and says: “There is no God but God 
alone, no partner does He have, His is the kingdom and His is the 
glory, He gives life and He gives death, and He is all-powerful over 
all things” (La ilaha illa Allahu wahdahu la sharika lahu lahul mulku 
wa-lahul hamdu yuhyi wa-yumitu wa-huwa ‘ala kulli shay’in qadir), 
God the Almighty shall record for him one million good deeds, erase 
one million of his sins, raise his rank one million times, and a house 
is built for him in paradise.’ Some reports have: “[Whoever enters 
the marketplace] and calls out.’?9 


The Twenty-fourth Hadith 


Ahmad, Abii Dawid, al-Tirmidhi—he declared it sahth, al-Nasa’l, and 
Ibn Majah narrated from al-Sa’ib @& that the Messenger of God 4% 
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id, ‘Order 5 anions to raise 
said:“Gabriel came to me and said, Order your companions to 


* . - " ’ 930 
their voices in saying Allahu akbar! 


The Tiventy-fifth Hadith 


Al-Marwazi narrated in Kitab al-‘Tdayn from Mujahid that ‘Abd Allah 

‘Umar and Abi Hurayra & would enter the marketplace in the nm 

{tirst| days [of Dhal Hijjah| raising their voices in ae Allahu 

i her reason. 

ukbar) and they did not go there for any ot Ss 
He also narrated from ‘Ubayd b.“Umayr: Umar @& used to ee 

the takbir in his tent. Then the people in the mosques would raise ta i 

hir followed by the people in the matkelace until the whole of Mina 

hook with takbir??3? tne 

. He also narrated from Maymiin b. Mabran: 1 found on 

people raised takbir in the ten [first] days of Dhil Hijah so me tha 

it resembled the waves of the sea because of its abundance. 
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CONCLUSION 


If you consider carefully the hadiths we adduced above you will 
realize from their collective evidence that there is no offensiveness 
whatsoever in loud dhikr. Rather, they contain evidence that it is 
desirable (mustahabb), some of these hadith being explicit while others 
are implicit, as we have indicated. 

As for countering it [the desirability of loud dhikr] with the hadith: 
“The best dhikr is the silent one” (khayr al-dhikr al-khafi):33 it is like argu- 
ing against the hadiths on loud recitation of the Qur’an on the basis of 
the hadith “The one who recites Qur’an silently is like the one who 
yives sadaga in secret” (al-musirru bil-Qur’an kal-musirri bil-sadaqa) 34 

Imam al-Nawawi reconciled the above in that silent dhikr is better 
when there. is fear of show or when it would disturb those praying or 
those who are asleep, while loud dhikr is better in all other cases 
because it entails more work, its benefit involves the listeners, it awak- 
ens the reciter’s heart, musters his energy toward reflection, focuses his 
hearing toward it, banishes drowsiness, and refreshes vigor.35 

According to some it is desirable (mustahabb) to have part of one’s 
recitation out loud and part of it silently. The silent reciter might get 
restless, so loud recitation cheers him up, while the loud reciter might 
get tired, so reciting silently will relax him.3° 

We say that the selfsame distinctions hold true for dhikr, and thus 
the various hadiths can be reconciled.37 

If you were to argue producing the following verse: And do you 
bring your Lord to remembrance in your very soul, with humility, and remem- 
ber without loudness in words (Qur’an 7:205), then let me tell you that 
this verse has three dimensions.3° 
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CONCLUSION 
The First Dimension 


ae verse was oe in Makka as was the verse of al-Isra’: Neither 

ak your prayer aloud, nor speak it in a lo I 
fs tone, but seek id. 

i hie tthees w ; seek a middle course 
7:110), at a time when the Mes 

recited the Qur’an aloud wher i eos 

‘ eupon the idolators would hear hi 
and hurl abuse at the Qur’an and at God the Almighty who ee 


ae of spite revile God in their ignorance (Qur’an 6:108) 

at . . . : . 
re ter a ae oe came to an end as conditions improved 
1S indicated by Ibn Kathir in hj ii 

n his Tafsir, where h 
a oe ‘STr, ere he states that 

above verse (Qur’an 6: 

:108) is the 

the previous verse: Nei me 
s se: Neither speak your l 

i. your prayer aloud nor speak it in a 
tone but seek a middle course between (Qur’an 17:110): whenever 


ators i 
would not hear, not too silently so that the companions could 


not make out what wa i i 
s being said, but t 1 
Reena © adopt a middle way 


The Second Dimension 


a ned of exegetes including ‘Abd al-Rahman b. Zayd b. Asla 
| : L : . m— 
* p ; : ee Jarir [al-Tabari] understood this verse to 
cone making dhikr while the Qur’an is bei i 
Is, One is ordered to make dhikr in such fashi oo 
ay ch fashion as a mark of respect 
oo ae of God the Almighty with which voices om be 
= ue view is reinforced by its connection with the [previous] 
se: en the Qur’an is recited, listen to it with attention and hold 
peace that you may receive mercy (Qur’an 7:204) oe 
a Hee that aA command to be quiet caused concern that it 
© apathy, hence [God] warned that if 
manded to keep silent with the Gana a 
tongue, nevertheless, the legal bliga- 
tion of dhikr with the heart remains, so that one not ee ib 
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CONCLUSION 


of God altogether. This is why the verse ends with: And do not be of 
those who are unheedful (Quran 7:205). 


The Third Dimension 


Ihe Sufis have mentioned that the command in this verse is specific 
to the Prophet #, the perfect and perfected exemplar. As for ordinary 
folk who are prone to whisperings and whims, they have been com- 
manded to recite aloud because it is a more effective way of repelling 
such thoughts. 

This view is supported by the hadith narrated by al-Bazzar from 
Mu‘adh b. Jabal @ that the Messenger of God @% said: 


Whoever of you prays [supererogatory prayers] at night, let him raise 
his voice in his recitation, for truly the angels pray along with him 
and listen attentively to his recitation, and any of the believing jinn 
who happen to be in the air around him or who neighbor him in his 
dwelling also join him in his prayer and listen attentively to his 
recitation. Truly, because of his reciting aloud, all the corru ones 
among the jinn and the rebellious devils are expelled from his home 


and neighborhood.*° 


If you were to argue that God the Almighty said: Call on your Lord with 
humility and in private: for God loves not those who trespass beyond bounds 
(Qur’an 7:55) and that the exceeding of bounds here was explained to 
refer to loudness in supplication,*" there are two sides to the answer: 

First, the preponderant explication of this verse is that it refers to 
the supplication in which the original command is exceeded by the 
one supplicating, or the invention of a supplication that has no basis 
in the law.4? This interpretation is supported by the report narrated 
by Ibn Majah and al-Hakim his Mustadrak—he declared it sound— 
from Abi Nu‘ama: 


‘Abd Allah b. Mughaffal heard his son praying:““O God the Almighty! 
I ask You for the white palace on the right side of paradise.” pon hear- 
ing this he said [to his son]: “I have heard the Messenger of God Be 


saying: “There will come a time when some people in my umma who 


will trespass bounds in their supplication? ”’43 
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CONCLUSION 


This is the explication of 4 companion, and he knew better [than 
we] as to its meaning. 


Second, supposing the objection was granted, the verse refers to 


(mustahabb) to make isti ‘Gdha (seeking of Protection) at the start of 
prayer secretly, because it happens to be a supplication.44 

If you were to argue that it is narrated from ‘Abd Allah b. Mas‘iid 
ilaha illa Allah raising their voices 
to them: “I do not think you are 
xpelled them from the mosque,45 
I say: this companion-report from Ibn Mas‘tid needs its chain of trans- 
mission thoroughly examined; and who among the imams of hadith 
mastership has narrated it in his book? And even supposing it were to 


be established as authentic, it would still be contradicting too many 
established hadiths which we have mentioned already, and in such a 


scenario such hadiths take priority. 
In addition, I saw something which shows that the above was 


never the position of Ibn Mas‘iid: Imam Ahmad b. Hanbal said in 
Kitab al-zuhd: 


Husayn b. Muhammad narrated to us: al-Mas‘tidi46 
from ‘Amir b. Shagiq,47 from Aba W2'il: “Those people who claim 
that ‘Abd Allah [Ibn Mas‘tid] forbade dhikr! T never sat in any gather- 
ing with ‘Abd Allah exce he made dhikr of God in Al 


narrated to us 


up and leave having done dhikr of God, not a single sin remains on them.” 
Here ends the text of al-Suyiit?’s epistle, 
Natijat al-fikr Jil-jahri bil-dhikr, 
God have mercy on him 
and reward 
him! 
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PUBLISHED WORKS OF AL-SUYUTI 


Dae ’ : ee 

Below are the titles of some of al-Suyiiti’s works ae kept a 

e , 

i iversi f Princeton (New Jersey, 

rabic collection of the University o 
oe year 1999. The most recent date has been given for works 
as . es 
with more than one edition: 


1. Abwab al-sa‘ada fi asbab al-shahdda (1987) [The gates of felicity in 
. ses of the witnessing to oneness] . 
ee al-hisan ft fadl al-taylasan (1983) [The fair narrations on 
eines itched headshawl] 
the merit of the unstitched . j 
3. Akhlaq hamalat al-Qur’an (1987) [Manners of the carriers o 
4 pe al-Suyati ft mustalah al-hadith (1988) [The thousand-line 
em on hadith nomenclature] ; 
5 ok al-Suyiiti al-nahwiyya (1900) [The thousand-line poem o 
ar see 
6 a an wal-layla (1987) [Supererogatory devotions for 
each day and night] . . 
is al-jali: iliar companion] ; 
. Anis al-jalis (1874) [The fami oe 
: al. ‘Araj fl-farg (1988) [A commentary ee Ibn Abi al-Dunya’s 
i * ”? d joy 

“The deliverance,’ a work on hope an ; 

9 Ads a hadith ft qawa‘id al-ahkam al-shar‘iyya (1986) [Forty 
tions on basic legal rulings] . 

Asha al-nuziil (1983) [Causes of Qur’anic revelation verse eS eee 
Asbab wuriid al-hadith (1988) [Causes and circumstances o adi ‘ 
as al-Ashbah wal-nazi’ir fi_furii’ al-Shafi‘iyya (Interrelated topics 

ShafiT law] 


tw 
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13. al-Ashbah wal-naza’ir fil-‘Arabiyya [Interrelated topics in Arabic] 

14. Asrar tartib al-Qur’an (1976) [The secret in the ordering of the 
Qur’an] 

15. al-Ayat al-kubra fi sharh qissat al-isra‘ (1985) [The great sign: com- 
mentary on the story of the Prophet's night journey] 

16. ‘Ayn al-isdba fi istidrak ‘A’ishata ‘ala al-sahaba (1988) [Exactitude 
itself in ‘A’isha’s rectification of the companions] 

17. al-Azhar al-mutandathira fil-ahadith al-mutawatira (1951) [The most 
prominent of the reports concerning the narrations of mass trans- 
mission] 

18. Badhl al-himma fi talab bara’at al-dhimma [Directing one’s energies 
to pursue clearness of conscience]; contained in the collective 
volume entitled: Thalath rasa’il Jil-ghiba (1988) [Three epistles on 
slander] 

19. al-Bahir ft hukm al-nabi 8s fil-batin wal-zahir (1987) [The dazzling 
light concerning the Prophet's judgment in hidden and visible 
matters] 

20. al-Bahjat al-mardiyya ft sharh al-alfiyya (1980) [The pleasing beauty: 
commentary on (Muhammad b. ‘Abd Allah b. Malik’s) Alfiyya] 

21. Bulbul al-rawda (1981) [Chronicle on al-rawda (Egypt)] 

22. Bushra al-ka’ib bi liga’ al-habib (1960) [The consolation of the sad 
with the meeting of the beloved] 

23. Daqdai’q al-akhbar fi dhikr al-jannati wal-nar (1961) [The subtleties 
in the reports that mention paradise and the fire] 

24. al-Dibaj ala Sahih Muslim b, al-Eajjaj (1991) [Two-volume com- 
mentary on Sahih Muslim| 

25. al-Durar al-muntathira Jil-ahadith al-mushtahara (1988) [The scat- 
tered pearls of the famous narrations]; also published as al- Nawafih 
al-‘atira fil-ahadith al-mushtahara (1992) [The fragrant scents of the 
famous narrations] 

26. al-Durr al-manthar Jil-tafsir bi al-ma’thur [The scattered pearls: a 
commentary of Qur’an based on transmitted reports] 

27. Durr al-sahaba fiman dakhala Misr min al-sahaba [Those of the 
companions that entered Egypt]; documenting 350 names, seven 
of them women. 

28. al-Durij al-munifa fil-aba’ al-sharifa (1916) [The outstanding entries 
concerning the Prophet’s ancestors] 
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ay, Fadd al-wi'a’ fi ahadith raf‘ al-yadayn fil-du ‘a (1985) [The emptying 


of the vessel concerning raising the hands when making suppli- 
cation| . 
al-Fawz al-‘azim fit liga’ al-karim (1994) [The great victory in 
meeting the all-generous] Seatcacs 
yt. al-Ghurar fi fad@’il Umar (1991) [The radiant highlights: ‘Umar’s 
merits] a m 
32. al-Hab@’ik fi akhbar al-mala’ik (1985) [The celestial orbits or the 
reports concerning the angels] : , 
33. Hagigat al-sunna wal-bid ‘a aw al-Amr bil-ittiba‘ wal-nahi ‘an al-mun ar 
| (198 5) [The reality of sunna and innovation, or, The ordering of 
obedient following and the prohibition of evil-doing] ; 
34. al-Hawi lil-fatawi fil-figh wa-‘uliim al-tafsir wal-hadith wal-usil 
wal-nabovi wal-ivab wa-sd’ir al-funiin (1933) [The collected 
legal responses in jurisprudence, Qur’anic commentary, hadith, 
rinciples, language, and other sciences} . 
35. al-Hay’atu al-saniyya fil-hay’ati al-sunniyya (1982) [Treatise on 
astronomy] ; 
36. al-Hujaj al-mubayyana fil-tafdil bayna Makkata wal-Madina (1985) 
. [The proof made manifest concerning the superexcellence of 
Makka and Madina] . 
37. Husn al-magsid fi ‘amal al-mawlid (1985) [Excellence of pupese in 
. celebrating the birth of the Prophet 4%], also in the Hawi 
38. Husn al-samti_fil-samt (1985) [The merits of silence] - 
30. Thya@’ al-mayt bi fada’il ahl al-bayt (1988) [Giving life to the dead, 
. or, The merits of the family of the Prophet 4%] 
40. Ikhtilaf al-madhahib (1989) [The divergences among the schools 
of law| : 
41. al-Iklil fi istinbat al-tanzil (1981) [The diadem: the extraction o 
rulings from the revealed book] . . 
42. Inbah al-adhkiyd’ fi hayat al-anbiya’ (1916) [Notice to the wise 
concerning the life of the prophets (i.e. in the grave)| 
43. al-Igtirah fi ‘ilm usiil al-nahw (1978) [The authoritative discourse 
concerning the science of philology] . 
44. Isbal al-kisa’ ald al-nisa (1984) [Women and the donning of sat 
45. al-Itqan fi ‘uliim al-Qur’dn (1996) [Precision and mastery in the 
sciences of the Qur’an| 


40. 
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46. al-Ithaf bi-hubb al-ashraf ( 1900) [The pre 
the descendants of the Prophet 4%] 

47. al-lzdihar fima ‘aqadahu al-shu ‘ara’ min al-ahadith wal-athar (1991) 
[The flourishes of poets related to the prophetic narrations and 
sayings of the companions] 

48. Jam ‘al-jawami, al-ma ‘riif bil-jami‘ al-kabir (1970) [The collection of 
collections, known as the major collection] 

49. Jami‘ al-ahadith al-jdmi‘ al-saghir wa-zaw@’idihi (1994) [The minor 
collection and its addenda] 

$0. Jani al-jinds ( 1986) [The genera of rhetoric} 

$1. Jazil al-mawahib Jt ikhtilaf al-madhahib (1992) [The abundant gifts 
concerning the differences among the schools of law] 

§2. al-Kanz al-madfiin wal-falak al-mashhiin (1992) [The buried treasure 
in the laden ship (an encyclopedia of Islamic history)] 

$3. Kashf al-salsala ‘an wasf al-zalzala (1987) [The transmitted exposi- 
tions concerning the description of earthquakes] 

54. Kitab asma’ al-mudallisin (1992) [The book of the names of 
narrators who conceal information] 

55. Kitab bughyat al-wy ‘at ft tabaqat al-lughawiyyin (1908) [The goal of 
the sagacious concerning the synchronical layers of lexicologists 
and philologists] 

$6. Kitab ham‘ al-hawamj< sharh jam‘ al-jawami ‘ Ji ‘ilm al-nahw (1973) 
[The rushing floodgates, or Commentary on the collection of 
collections on the science of grammar] 

57. Kitab husn al-muhddara ft. akhbari Misra wal-Qahira (1904) 
[The excellent lectures concerning the chronicle of Egypt and 
Cairo] 

58. Kitab itmam al-diraya li qurra’ al-nugaya (1891) [The perfection of 
knowledge for the readers of [al-Suyiiti’s] al-Nugaya] 

59. Kitab lubb al-lubab St tahrir al-ansab (1840) [The kernel of kernels 
concerning the editorship of genealogies] 

60. Kitab al-shamarikh Ji ‘tlm al-tarikh (1894) [The book of date-heavy 
stalks: a primer on historiography] 

61. Kitab al-shihab al-thaqib fi dhamm al-khalil (1992) [The piercing 
arrows——a commentary (on the vizier and jurist ‘Alt b. Zafir’s 
“The healing of the parched concerning the castigation of one’s 
dear friend,”) on the ethics of friendship] 
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62. Kitab al-tabarri min ma‘arrat al-Ma ‘arti wa-tuhfat ie a’ bi-asma 
: al-khulafa’ (1989) [Poetry on the names of the ae : een 
63. Kitab al-tadhkir bil-marji‘ wal-masir (1991) [Book of the r 
~ of the return (to Allah) } oe . ; 
O4 Kitab tuhfat al-mujalis wa-nuzhat al-majalis (1908) [The jewel o 
a every fellow student and the pleasant gatherings] ote 
65. al-La’dli’ al-masnii‘a fil-ahdadith al-mawdi‘a (1960) [The a 
S. - s 
Is in the forged hadiths] : 
a0 aa al-marjan fi ahkam al-jann (1989) [The gleanings of cora 
lings concerning the jinn] ; 
( Lubab al-nugil ft asbab al-nuzil (1981) [The best of narrations 
. concerning the exact circumstances of revelation] eee 
68. al-Luma‘ fi khasa ‘isi yawmi al-jumu ‘a (1986) [Virtues of the day 
ee al-asatin ft ‘adam al-majt’ ild al-salafin i 
- reports on avoidance of the courts of rulers]; with Dhamm al-ma 
Blame of taxes and tolls] ; 
) aut al-safa ft takhrij ahadith al-shifa (1988) [The Nes 
. purity: documentation of the hadiths mentioned in Qadi ‘lyac¢ 
“The healing” ee 
71. Mandgib al-khulafa’ al-rashidin (1890) [Virtues of the well-guide 
caliphs on _ 
: ae al-sawit wal-manhal al-rawi fil-tibb al-nabawi (1986) ie 
73 vibe r 
7 straight path and quenching spring in the Prophet's oe 
al-Magamat al-sundusiyya _fil-nisbat al-mustafawiyya (191 
si resplendent stations concerning the prophetic ee ae 
74. al-Masabih fi salat al-tarawih (1955) [The lanterns: on the pray 
ts (tarawih) | : 2 
75 re al-hunafa’ ft waliday al-mustafa oe ee those o 
= pure weligtc cerni f the Prophet # 
ligion concerning the parents o a 
7 al- Magali al-sd‘ida sharh al-Suyatt ‘ald al-alfiyya ADORE bi 
- senda fil-nahw wal-tasrif wal-khatt (1981) ae s eer 
oe on his own thousand-line poem entitled “The unique pea 
i i lligraphy] 
hilology, conjugation, and callig 7 : 
I" Mati : aia yu ‘ta ajrahu marratayn (i 991) [The ee - 
= fone full moons: those rewarded twice (i.e., sincere Christia 


who accept Islam)] 
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78. Miftah al-janna fil-i'tisam bi 
Se aaa SLi tsa bil-sinns (199 
fa fit-i tiga 3) [The k 
- a Consists in clinging to the sunna of the Beaa en 
: ee imdt al-agran fi mubhamat al-Qur’an (1991) (Th. luci i 
in eiges In the obscurities of the Qur'an] ees 
» a-Munadhdhab fima waga‘a f, Ti 
i 94a fil-Qur’én min al-my' 
i ! i -mu ‘arrab 
endation concerning the foreign words and ace oe 
in the 


81. Mu fiz ‘ 1 t ki 
Bs five a Keantina Si kitab al-sharaf al-muhattam: fima 
— ee bihi ala waliyyihi Ahmad al-Rj aT ioe i tihe 
ae head miracle and gift concerning the a : 
oe eee Honor” (by al-Rifa7) and what Allah rr 
cone in : upon His friend Ahmad (b. ‘Ali) al Raifa7] : 
2 atasar sharh al-jami‘ al sap ir diles : 
/ - “Saghir lil-munawz 
ee commentary of al-Suyiiti’s gan: ee oe 
vied t collection (by 
83. Muntahd al- ‘amal ft 
t sharh hadith innama al-a ‘mg 
of all Practice: commentary on the to see sae 
according to intentions] ee 
84. Musnad Fatimat al-zahyg’ B 
[Narrations traced back to F 
; concerning her virtues] 
Si al-Mustazraf min akhba I 
21a ar al-jawary 
- eee ae Jawart (1989) [The graceful reports 
- Mutawakkilz fimad war, i 
v ‘ varada fil-Qur’ani bi al lugl 
ae ue ! ~lughat al-h ; 
sity wal-iiyy @ wal-hindiyya Gene eo a 
ie ee wal-gibtiyya wal-turkiyya wal-zanjiyya wal-ba ee 
oe : mae ee words in the Qur’an in the Ethi so 
‘1, Greek, Hindi, Syriac, Heb See 
African, and Berber tongues] Eee on ee 


87. Nashr al-4 7 
ashr al ilmayn al-munifayn ft ihyd’ al-abawayn al-sharifayn (1916) 
1 I 


ount only 


wama warada ft fadliha (1994) 
afima the radiant and reports 
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Sy. Nazm al-iqydn ft a‘yan al-a‘yan (1927) [Who’s who in the ninth 
hijri century] 

yo. al-Nukat al-badi‘a ‘ala al-mawdii ‘at (1991) [al-Suy 
Ibn al-Jawzi’s collection of forged narrations] 

yt. Nuzhat al-julasa’ ft ashhari al-nisa’ (1986) [The recreation of 
(student) gatherings concerning famous women (poets)| 

92. Nuzhat al-muta’ammil wa-murshid al-muta’ahhil fil-khatib wal- 
mutazawwij (1989) [The recreation of the fiancé and the guide 


uti’s critique of 


of the married] 
93. Nuzhat al-‘umr-fil-tafdil bayna al-bid wal-sumr (1 931) [The recre- 


ation of life on preferentialism between the white and the black 
in complexion] 

04. Nuziil ‘Isé ibn Maryam dakhir al-zaman (1985) [The descent of 

Jesus son of Maryam at the end of time] 

y§. al-Qawl al-jali fi fada’il ‘Ali (1990) [The manifest discourse on the 
virtues of ‘Ali b. Abi Talib @] 

6. al-Radd ‘ald man akhlada ila al-ard wa-jahila anna al-ijtihada fi kulli 
‘asrin fard (1984) [Refutation of the shiftless who have no idea 
that scholarly striving is a religious obligation in every age| 

y7. al-Rahma fil-tibb wal-hikma (1970) [Mercy in medicine and wis- 
dom], a spurious attribution. 

y8. al-Rasd’il al- ‘ashr (1989) [Ten epistles] 

99. Rasf al-la’al fi wasf al-hilal (1890) [The stringing of the pearls in 
describing the new moon| 

100. al-Rawd al-aniq fi _fadl al-siddiq (1990) [The beautiful garden of 
the merit of Abii Bakr al-Siddiq &] 

101. Risdlat al-sayf al-qati‘ al-lami ‘li ahl al-i ‘tirad al-shawa’i‘ (1935) [Epistle 

of the sharp and glistening sword against the Shit naysayers] 

102. al-Riyad al-aniga fi sharh asmda’ khayr al-khaliqa &% [The beautiful 

gardens: explanation of the names of the best of creation 4). 
In the introduction to this dictionary on the names of the 
Prophet &, he said: “It is my hope that Allah accept this book 
and that through this book I shall gain the Prophet’s & inter- 
cession. Perhaps it shall be that Allah make it the seal of all my 
works, and grant me what I have asked Him with longing 
regarding the Honorable One 4%.” He also wrote al-Bahjat 
al-bahiyya fil-asma’ al-nabawiyya on the same topic. 
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103. Sawn al-mantiq wal-kalam ‘an fan | 
! ( ale Jani al-1 val-Ralai 
Uncerateal of logic and dialectic oon et 
104. Sharh shawahid al-mughni (1904) [Commentary on the proof 
“ - i Bs 
texts of (‘Abd Allah b. Hisham’s) Mughni (al-labth—The oui 
cient knowledge of the sensible one)] 

105. Sharh al-sudiir bi sharh hal al-mawta wal-qubiir (1989) [The 
expanding of breasts, or, Commentary on the state of the dead 
in the graves] ee 

106. Sharh al-urjiiza al-musammat bi-‘ugqiid al-juman ft ‘Glam al-ma ‘ani 

a : - n 
oe (1955) [The commentary in rajaz (“surging”) ie 
entitled: The pearl necklaces related to the world of meani 
and precious discourse] ee 

107. Shaqd@’iq al-utrunj ft raqa@’i j 

uj fi raqa’iq al-ghur 8 i i 
the daintiness of women] Se ae a ca 

108. Shuriit al-mufassir wa-ddabuh ( 

f - 1994) [The criteria t 
commentators of Qur’an and their ethics] pee 

109. ee al-isaba fil-da ‘awat al-mustajaba (1987) [The arrows that hit 

- ay target: about the prayers that are fulfilled] 

O. al-Subul al-jaliyya fil-aba’ al-‘aliyya (1916) [The manifest paths 

: ee the lofty ancestors (of the Prophet #%)] 

ur. Ta aqqubat al-Suyiiti ‘ala mawdu ‘at Ibn al-Jawzi (1886) [al-Suyitt’s 

ee it of Ibn al-Jawzi’s collection of forged narrations] ee 

. Tabagat al-mufassirin (1976) [The synchronical layers of ; 
commentators] ae 
{13. ek al-saliifa bi mandgib al-Imam Abi Hanifa (1992) [The 
y ‘ ora of the page, or, The virtues of Imam Abii Hanifa] 
4. al-Tadhyil wal-tadhnib ‘ala al-nihaya fi gharib al-hadith wal-atha 
ae [Marginal annotations on Ibn al-Athir’s “The goal” 
TTS. oe oe sharh taqrib al-Nawawi (1994) [The training 
of the hadith transmitter: >gesl aK 
Se ditter: an exégesis of Nawawi’s “The 
116, ee nied amie 2 al-kubra (1989) [The emendation 
-Suyitt’s bo 1 co ist 
ee ok entitled “The awesome characteristics of the 
117. Tahdhir Ce min akadhib al-qussds (1932) [Warning the elite 
against the lies of storytellers]. In this wo 
i : rk al-Suyiti recapitu- 
lates and builds on the work of al-‘Iraqi (725-806), al-Ba diets 
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al-khalas min hhawadith al-qussas, which excoriates the misuse of 

hadith by semi-educated shaykhs and imams and critiques the 

same-themed al-Qussds wal-mudhakkirin by Ibn al-Jawzi and 
Ahadith al-qussds by Ahmad b. Taymiyya. 

118. Takhrij ahadith sharh al-mawagif fi ‘ilm al-kalam (1986) [The docu- 
mentation of the hadith mentioned in “The commentary of the 
stopping-places in dialectical theology,” a work by al-Qadi ‘Adud 
al-Din ‘Abd al-Rahman b. Ahmad al-Iji al-Shirazi (d. 756)]. 

tig. Tamhid al-farsh fil-khisal al-mijiba li-zilal al-‘arsh (1990) |The 
characteristics that guarantee the shading of the throne] 

120. Tanbih al-ghabi fi takhti’at Ibn ‘Arabi (1990) [Warning to the 
imbecile who imputes error to Muhyi al-Din ibn ‘Arabi (a reply 


to al-BiqaT’s “Warning to the Imbecile that Ibn ‘Arabi is a 


disbeliever’’)] 
121. Tanwir al-hawalik sharh ‘ala Muwatta’ Malik (1969) [The enlighten- 


ment of intense blackness: commentary on Malik’s Muwatta’|; 
with Is ‘af al-mubatta’ fi rijdl al-Muwatta’ [Rescuing those stalled 
concerning the narrators of Malik’s Muwatta’| 

122. Tanwitr al-migbas min tafsir Ibn ‘Abbas (1951) [The enlightenment 
of torchlights from the Qur’anic commentary of Ibn ‘Abbas] 

123. Tanzih al-anbiyd’ ‘an tashbih al-aghbiya’ (1916) [Clearing the 
prophets from the comparisons ignorant people make of them- 
selves with them] 

124. Tagrir al-istinad fi tafstr al-ijtihdd (1983) [Establishing authoritative 
ascription in the course of scholarly striving] 

125. al-Ta ‘if bi-adab al-ta’lif (1989) [The etiquette of authorship] 

126. Tarikh al-khulafa’ (1993) (History of the caliphs] 

127. Tartib suwar al-Qur’an (1986) [The ordering of the suras of the 


Qur'an] 

128. Tasliyat al-aba’ bi-fuqdan al-abna’ al-musammat al-ta‘allul wal-if a’ 
li-narin la yutfa’ (1987) [The consolation of parents who have 
lost their children, also known as, The extinction of the 
unquenchable fire] 

129. Tawg al-hamama (1988) [The flight of the dove] 

130. Ta’yid al-haqiqat al-‘aliyya wa-tashyid al-tariqa al-Shadhiliyya 
(1934) [The upholding of the lofty truth and the buttressing of 


the Shadhilt sufi path] 
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131. al-Ta‘zim wal-minna ft anna abaway rasiilallah fil-janna (1916) 
[That the Prophet’s parents are in paradise] al 
132. Jazyin al-mamalik bi-mandqib sayyidind Malik (1907) [The adorn- 
ae of slaves with the virtues of Imam Malik] 
133. Luhfat al-abrar bi-nukat al-adhkar lil-N i 
-Nawawi (1990 
on Nawawi’s “Supplications”| Po ites 
134. Tuhfat al-‘ajlan fi fadqil « A i : 
oe ylan ft fada@’il Uthman (1991) [Merits of ‘Uthmin b. 


135. Tuhfat al-nujaba’ (1990) [The ici 
ee [ gem of patricians (a work on 
136, oe ‘ala. musnad al-Imam Ahmad (1987) [The 
chrysohte necklaces on Imam Ahmad’ ti 1 
ae ee ‘) Wmad's collection of narrations 
137. ee al-zabarjad fi i vab al-hadith al-nabawit (1994) [The chryso- 
ite necklaces on the grammatical analysis of the Prophet’s 
narrations], on the Musnad of Ahmad b. Hanbal. This is th 
same work as in the previous entry. . . 
138. al- Wasa’il fi musamarat al-awa’il (1986) [The means for conversa- 
ou yah the ancients]: also published as al-Wasa’il ila ma ‘rifat 
as il (1990) [The means to the acquaintance of the ancients] 
139. iusiil al-amani bi usal al-tahanz (1987) [The attainment of one’ 
hope in the etiquette of well-wishing] 
140. al-Zajru bil-hijr (1950) [The reprin 
nand b 1 
Sik! ee primand by means of the reminder 
141. Zubdat al-laban fawa’id lughawiyya wa-hadithiyya (1 989) [The 
cream of the milk: benefits related to language and hadith] 
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APPENDIX II 


HANAFI FATWAS ON LOUD DHIKR 
IN THE MOSQUE 


According to Imams Khayr al-Din al-Ramli in his Fatdwda khayriyya, 
al-Elaskaft in the Durr al-mukhtar, al-Nabulust in Jami‘ al-asrar, 
al-Lacknawt in Sibahat al-fikr, Ibn ‘Abidin in his Hashiyya, and Ahmad 
IKashid Gangohi in his Fatawd rashidiyya, the correct position of 
the Hanafi school is that loud dhikr is permissible. In this respect the 
| lanaft position is in line with the other three schools. 


Khayr al-Din al-Ramili’s Discussion 


Imam Khayr al-Din al-Ramli said: 


|Concerning] what the Sufi masters took as a custom in holding 
circles of dhikr and making loud congregational dhikr in the mosques 
from generation to generation, reciting poems authored by the pos- 
sessors of Divine wisdoms such as the Qadiriyya and Sa’diyya and 
Mutawwi‘a among those acknowledged and accepted by the fugaha’ 
of the Muslim community, and they say: O Shaykh ‘Abd al-Qadir! O 
Shaykh Ahmad [al-Badawi]! O Rifa‘t! Something for the sake of God 
(shay’un lillah) O ‘Abd al-Qadir! and such, at which time they become 
greatly entranced and experience states that make them jump up and 


down, etc. 


He answered—God have mercy on him: “Know first of all that 
among the famous rules that are firmly put to use in the books of the 


imams is the rule that matters are judged according to their ends [. . .] 
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as taken from the hadith of the Two Shaykhs al-Bukhari and Muslim: 
‘Actions are only according to intentions’ |. . -| and none denies the 
reality of the Sufis except every ignorant, foolish soul. As for the 
circles of dhikr and making loud dhikr and reciting poems, there is 
evidence in the hadith that entails loud dhibr such as the narration: 
‘And if he mentions me in a gathering, I mention him in a better 
gathering’! |, . .] And the mention of Him in a gathering is not in any 
other way than out loud, and the same goes for the circles of dhiky 
and their circumambulation by the angels.”2 


Imam Ibn Hajar al-Haytami al-Makki al-Shafit gave a similar reply to 
4 question on the dhikr practices of Sufis after congregational prayers 
in the mosques and the recitation of poetry by the Sufi masters. 3 


Ibn ‘Abidin’s First Discussion 


Imam Ibn ‘Abidin said in his Hashiyya: “The text of the Bazzdziyya 
[regarding loud dhikr| has inconsistencies, 4 First, it quotes from the 
Fatdwa of the Qadi [Khan] that ‘it [loud dhikr] is haram due to the 
sound? report from Ibn Mas‘iid that he expelled a group from 


out loud and that he said to them, “I do not think you are anything 
but innovators.” ’ ” Then al-Bazzazi said: 


on yourselves for you are not calling upon one who is deaf or absent 
but you are calling upon one who is hearing and seeing and near just 
as He is with you.” It is Possible that there was no advantage then to 


bidden in military campaigns. As for raising the voice in dhikr, it is 
allowed (i@iz) just as in adhan, khutba, jJumu a, etc. 


“He [al-Ramli] probed the Issue in depth in the [ Fatawa] Rhayriyya 
and interpreted what is found in the qadi’s Fatawa to mean the harm- 
ful kind of loudness, saying: “There are hadiths that demand loudness 
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MW ) idit ws that demanc SC ecy. . the latter 1 5 preferable when 
i | | Sie | S ¢ | . n | secre CY. a are p 4 ing or 
| If- display (riya’) iS feared or if it har ms those WhO a I y 
SCIT-Qls « 


I 8 c i 


al-Haskafi’s Permissions 


‘Ala’ al-Dii db. ‘Ali b. 

I'he great Damascene Hanafi Imam ‘Ala ae ee fas 

M Raina b. ‘Ali b. ‘Abd al-Rahman . Muh ee 

Ha £79 (1025-1088 AH) in his major work al-Durr a sane 

; i ee eS al-Ghazzi al-Tumurtasht’s (d. 1004 AH) Tanwir al-absar 
Ws CONL 


iwa-jamt ‘ al-bihdr, states: 


To beg in the mosque is haram while giving is cae 
terms, and it was also said: [only] if one steps over peop ss ee 
So 7 announce that something has been ee a 
ieee what contains dhikr, or raising the voice with dhi 


students of figh [. . .]"° 


Note: his earlier namesake the Shafi fagih and Been cite es 
De sbi 1-Lutf Muhammad b. ‘Ali b. Manstir b. Zayn a 

ee eee (8 19-859 AH) authored an eight-page ee on 

; oe heh he defends not only the practice of loud ee 

i i fa the practice of the Sufi hadra. The fatwa begins wit 

following question and reply: 


< What 1S the position of the imams of the reli 10n |...] re ardin: 

it the mutasawwifa do oO d ikr in a sta din pos tion and loudness 

vh h ulas wwife f h n stan g 1 

NNa 

In dhikr oe off 

A. As for the standing dhikr, its merit 1s unquestionable, but dhikr 

e Ww t e of the 0 ed veriner. 

1S better becaus of ha som f hi acc mplish f Ss 

sitting 


have said [.. .]”7" 


Ibn ‘Abidin’s Second Discussion 
he Durr: 
Ibn ‘Abidin comments on the above passage of t 


z h Cc. 
C nec rning h tate . g ’ i; 
0 € 1S § ment: or raisin the VOICe W ith d iky et 
| ly ther Cis! 1consistency in the words of the author of the | I ata a| 
Say, 
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bazzdziyya in this. One time he states that it is categorically prohibited 
(haram) and another time he states that it is permissible (ja’iz). 
Whereas in the discussion of the Fatawa khayriyya whether it is 


disliked or approved it says: 


There is evidence in the hadith that entails the requirement 
of loud dhikr such as [the narration]: “And if he mentions me 
12 


The two 
shaykhs narrated it And there is other evidence that entails the 


in a gathering, I mention him in a better gathering. 


requirement of soft dhikr. The agreement between them is that this 
differs according to situation and persons just as in the case of the nar- 
rations of loudness and softness in recitation (gird’a). Nor is this 
[agreement] contradicted by the hadith, “The best dhikr is the silent 
one,”'3 as the latter applies when self-display is feared, or causing nui- 
sance to those who are praying or sleeping. If those aspects are 
avoided, then some of the people of knowledge said that loud dhikr is 
better because it comprises more ‘amal and because its benefit is 
extended to those that hear it, and the heart of the person making 
dhikr is awakened so that his outward act is paired with his reflection, 
his listening is monopolized by dhikr, drowsiness is eliminated, and 
energy increased. 


“This is the gist of what he said and the complete text is there, so be 
sure to read it.” 

“It was also mentioned in Hashiyat al-hamawi, quoting Imam 
al-Sha’rani: “The ulama of the salaf and khalaf concur on the desi 
ability of congregational dhikr in the mosques and elsewhere unless 
their loudness cause nuisance on those that are sleeping, praying, 01 
reading, etc.” 


al-Halabi’s Attack on the Sufis 


Imam Ibrahim al-Halabi authored al-Rahs wal-wags li-mustahill al-raqy 
against the practice of the hadra, a slim book recently republished by 
two rabid Damascene anti-Sufis, Hasan al-Samahi Suwaydan and the 
late “Abd al-Qadir al-Arna’tt in which the claim of Qadi Khin' 
Fatdwa is reiterated. '4 
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al-Shurunbuldli’s Rejection of al-Ealabr’s Fatwa 
is quoted in al-Nabulusi’s Jam‘ al-asrar: 


1 an epistle attributed to ‘Allama al-Halabi and oth 
and moving during dhikr, e.g. Shadhilis| 


d wind 


What was said i 
ers prohibiting it [standing on : : 
and declaring, kafir whoever permits It, oF adds the dram and | ne 
instrument to it: this fatwa is incorrect |. ..] as for raising the voice - 
ifference of opinion over it among our | Hanafi] 


thik, there is a d ng ee 
| ntioned its offensive characte1 


imams, Qadi Khan in his Fatawa me ao 

while [Ibn Mansiir] the author of al-Bahir cited from al-Qinya |Qinyc 
ter citi i Kha “there 1s varm 

il-fatawa by al-Zahidi], after citing Qadi Khan, that “there 1s no | 


af eke 215 
in it but it is better to keep it soft. 


al-Nabulusi’s Summation 


Saykh ‘Abd al-Ghant al-Nabulusi’s long and ee pete 
(led Jam al-asrar fi radd al-ta‘ni ‘an al-siifiyyat al-akhyar ahl ees 
bi|-adhkar {The compendium of secrets: refutation of the ae oo 
wont the elect Sufis, the people of emotional swaying iba cnet 
which also recently received an edition by the es : . 
| Malih that cites practically all the positions for and against in ae 
“Wools and their proofs. He concludes that the correct ae 1a 
jul congregational dhikr in the mosque is absolutely permissible. 


al-Qart’s Agreement with the Sufis 
A) Ori in his Sufi treatise Fath abwab al-din ft adab al-murtdin at 
ih 4l-Shurunbulalt and al-Nabulust as per his ee ate ae 
hich) begins,““As for dancing (rags), even though it is a kind of ce 


d it is disliked while others said it is permissible, among 


Huge), Some sal 6 


heny al-Rafi't, al-Ghazzalt, al-Nawawi [.. - 


al-Lacknawi’s Fatwa 


rt of loud dhikr titled Sibahat al-fikr fil-jahri 
h Aba Ghudda, Imam 


hy His similar fatwa in suppo 


ii dhiky, published by Shaykh ‘Abd al-Fatta 
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‘Abd al-Hayy ; 

d al-Hayy al-Lacknawi examine 
Positions over the issue and con 
forwards the most correct one: 


Permissible the other haram, the other bid a, and the other makrith 
? A 
? 


nost Correct position cing pernussi uty (jawaz) as ong as It 


Gangohi’s Fatwa 


In hi ee a 
ee ee ya he replies to the question 

€ or impermissible j ‘ ; 
a difference of ae ible in the Hanaft School?” sa 


dhikr of a single person,”””20 


al- 


Tahtawi’s Endorsement of Loud Group Dhiker 


Al-Tahtawi said in hi 
Fee iS commentary on al-Shurunbulalys Maraqi 


sO 


s the inconsistency of the Hanafi 
firms that the Fatawa khayriyya 


“Is loud dhikr 
ying, “There is 
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Al-Sha‘rani stipulated in) Dhikr al-dhakir lil-madhkiir wal-shakir 
lil-mashkir verbatim: “The ulama of the salaf and khalf unanimously 
agree on the desirability of remembering God Most High in a group 
in the mosques and elsewhere without any objection unless their 
dhikr aloud disturbs someone sleeping, praying, or reciting the 
Qur'an, as is confirmed in the books of figh.’! 


Understanding the Hadiths against Raising 
of the Voice in the Mosque 


Some hadiths are misconstrued as proofs for prohibiting loud dhikr in 
the mosque: 


1. Our liege-lord, al-Sa’ib b-Yazid gy said that someone threw a 
pebble at him as he stood in the mosque, whereupon he 
turned and saw it was our liege-lord‘Umar  .The latter told 
him to call a certain two persons to him. When the two were 
brought he asked: “Where are you from?” “T7if;’ they 
replied. ‘Umar said: “Had you been from this country 
[Madina], I would have certainly made the two of you sore! 
How dare you raise your voices in the mosque of the 
Messenger of God 4% ?”22 

The meaning of voices in this report is that of laght—clatter 
and meaningless noise or babble as elucidated from the 
narration of ‘Abd al-Razzaq adduced by Ibn Hajar in the 
explanation of the above report: “‘Umar used to forbid them 
to make noise (al-laght) in the mosque.”*3 Compare this state 
of dignity and quiet in the august presence of the Prophet p to 
the present time, when the noise of vendors and their radios 
reach inside the Haram al-Sharif in Madina without obstacle, 
while those who greet and recite salawat on the Prophet #% 
are thrown out and humiliated! 

. The hadith of the fifteen signs preceding the day of 
resurrection, among which the Prophet said % as reported 
by our liege-lords ‘Alt and Abii Hurayra 8 “voices shall be 
raised in the mosques.”’*4 
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MANAFT FATWAS ON LOUD DHIKR IN THE MOSQUE 
Chis means “in disputes, transactions, idle pastimes, and play” 

as = arakfurt in hi af 
: a al-Mubarakfirt in his commentary on al-Tirmidhi titled 
Uu hfat al-ahwadhi, to which can be added the proclamation of 
nak ao - illustrated by Ibn Hibbin’s narration of the 

adith to that effect in hi i i 
Sole An his Sahih under the subheading 
ebuke against raising voices 


in the mosques for m 
IS eV. ‘ a 
of this evanescent world.’’25 q tters 


. Th 1 
: . = monly meanings are meant in the report that 
ees es loud voices from the mosque with the wording 
eep away from your Mosques your young boys, madmen 


buying and sellin i 
8, quarrels, loud voices |. . .]” al 
report is inauthentic,26 i 


And God Most High knows best. 
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APPENDIX III 


DHIKR “ALLAH, ALLAH” 


I'he question is sometimes asked whether it is permissible to make 
dhikr by repeating the name of God alone, saying “Allah, Allah, Allah 
|...” without any accompanying phrase or construct such as subhan 
Wah, al-hamdu lillah, Allahu akbar, la ilaha illa Allah or with a vocative 
form (“Ya Allah’), etc. 

The proofs of this begin with the glorious Qur’an: Say: Allah Then 
leave them to their playing (Qur’an 6:91); Surely by mentioning Allah hearts 
become peaceful (Qur’an 13:28). 

Then come all the hadiths in al-Suyiti’s fatwa mentioning that 
one makes mention (dhikr) of Allah, 1.e., the literal mention of His 
ame, as the foremost principle in the Arabic language is that words 
are primarily understood literally unless there is an impediment to 
doing so. 

In addition, our liege-lord, ‘Abd Allah b. Mughaffal ¢ mentioned 
that the Messenger of God & said: 


Allah, Allah! Fear Him regarding my companions! Do not make them 
targets after me! Whoever loves them loves them with his love for me; 
and whoever hates them hates them with his hatred for me. Whoever 
bears enmity for them, bears enmity for me; and whoever bears 
enmity for me, bears enmity for God. And whoever bears enmity for 


God is about to perish!" 


Asma’ bint ‘Umays, the wife of our liege-lord Abt’ Bakr and mother 
of ‘Abd Allah b. Ja‘far b. Abt Talib—i—said: “The Messenger of 
God 4% taught me words for me to say in times of duress:‘Allah, Allah 
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is my Lord nor do I associ i 1 
4 ‘ ate with him hing!’ ”? ‘A’i 
Sens anything! A’isha 
a0 ai poe a the same as a special instruction ae 
ae a eee ae al-Nawawi’s daily devotion (wird) uses 
narrated to us b } 
i ae es y the late Shaykh Muhammad b. 
Anas { mentioned th 
at the Messenger of God id: “ 
oe se not rise until Allah, Allah! is no longer said ae is 
nother version of the same states: “ i a 
es e states: “The hour will not rise on 
a ee pee both in his Sahih, “Book of iman,’ chapter 66 
al-Nawawi): “ i 1 
sae i): “The disappearance of belief at the end of 
Imam al-Nawawii said in hi 
| is commentary on this chapter: “ 
ae the oe of this hadith are unanimous in eee, 
; oO 
igs ame 0 God the Exalted for both versions and that is th ae 
is os in all the authoritative books.”5 ae 
sere ee Imam al-Nawawi placed Anas’ hadith under th 
ae ee e disappearance of belief (iman) at the end of ane 
ae 8 a in 1s HO mention of belief in the hadith. This shows th 
oa ne a ie stands for belief. Those who say it have alee 
ee bry do not a it do not have belief. Those who fight 
it are actually worse th 
ee ae ae an those who merely lack belief 
Note also that al-Nawawi highli 
o} - awl highlights the authentici 
erat of the form to establish that the words snares ic 
oe ma thiira or invocation inherited from the Prophet Be a his 
: an 5 
2 cae : it stands. This makes it clear that Shaykh Ahmad ibn 
Eee Ena ages purported refutation of Imam al-Ghazzalt : 
s must not be used alone but obli ily i es 
: be igatorily in 
ca a innovation® is itself unsubstantiated. aie pee 
pas a dhikr “Allah, Allah” has been aeneoned b ae 
oes acs oe ee : not at liberty to dispute it on the sean 
ons did not 1 its lici i : 
pene or . use it. It suffices for its licit basis that the 
N 7 . . . 
ze ae one object to similar forms of single-name dhikr such 
ae e mo and Haag. To God belong the most beautiful names, so 
y them (Qur’an 7:180). It is established that our fest lord 
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the single-name, repetitive dhikr “Ahad, Ahad” 

while being dragged by boys through the mountains of Makka with 

, rope around his neck.7 As for the hadith of the ninet -nine names, 
I y 


it the names of God to only ninety-nine, as al-Nawaw1, 


it does not lim! 
al-Qurtubi, Ibn Nasir al-Din, and others made clear in their 


~ommentaries of that hadith. 
Note that the Siddiqi translation of Sahih Muslim, which is almost 


js flawed as the Khan translation of Sahth al-Bukhari mistranslates the 
first as: “The hour (resurrection) would not come so long as God is 
supplicated in the world” and the second as “The hour (resurrection) 
would not come upon anyone so long as he supplicates God.” This is 


wrong as translation goes, although it is right as a commentary, since 


saying “Allah, Allah” is supplicating Him, as is all worship according 


to the hadith of the Prophet: “Supplication is worship itself?” 


| lowever, with regard to accuracy in translation, the word form high- 


lighted by al-Nawawi must be kept intact in any explanation of this 
hadith. It is not generically “supplicating God” but specifically saying: 
“Allah, Allah” according to the Prophet’s own wording, 4%. Nor does 


the fact that an alternate version exists outside the Sahih with the 


words la ilaha illa Allah instead of “Allah, Allah” in any way cancel out 
the wording in Muslim. 

) Sahl al-Tustart @y said: “There are three types of eaters: one eats 
light and faith from the start of his food to the end; one eats nothing 
but food; and one eats dung (sirjin). The first one names Allah at the 
beginning, remembers Him with every bite, and thanks Him at the 
end: the second one names Him at the beginning and thanks Him at 
the end; the third one neither names Him nor thanks Him nor 


Bilal gy used to make 


remembers Him.” 

Shah Baha’ al-Din Nagshband reportedly said: “This path 1s built 
upon breath,” meaning God-consciousness, death to the world, pres- 
ence of heart, and the remembrance of Allah with every breath. God 
fit us with him. A Muslim scientist wrote, 


sanctify his secret and bene 
ll breathe five 


“During the average human lifespan, a person wl 


Iuundred million times.”? 
Imam al-Ghazzalt_ said 

(4:19-20), in the section on de 

wonders of the heart,” chapter on 


in his masterpiece, Ihya’ ‘uliim al-din 
structive sins (mullikat), “Book of the 
“The difference between inspiration 
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and learning,” describing dhikr, as cited by al-Khani in his great 
summation al-Bahjat al-saniyya fi adab al-tarigat al-Nagshbandiyya: 


He secludes himself, doing no more than the obligatory worships 
(fara’id) and their non-obligatory additions (rawatib). He does not dis- 
tract his thoughts (while performing the following dhikr) by reciting 
the Qur’an nor reflecting about tafsir, books of hadith, or other sub- 
jects. On the contrary, he makes an effort that none but God Most 
High crosses his mind. 

After sitting in seclusion, he persists in continuously saying with 
the tongue “Allah, Allah” with presence of heart until he ends up in 
a state where he quits moving the tongue and sees as if the word is 
still running over his tongue. He perseveres until its traces disappear 
from the tongue yet he finds his heart continuing the dhikr.° 

Then he perseveres with this until the image of the expression 
[Allah], its letters, and the form of the word are erased from the heart, 
while the meaning of the word remains alone in his heart, present 
therein, as if established in the heart and not leaving it. 

He has the choice to reach this limit and the choice to preserve 
this state by repelling away waswasa but he has no choice after that in 
acquiring the subsequent mercy of God: he became, as a result of 

what he did, exposed to the bestowing breezes of the mercy of God! 
So what remains is but to wait for what mercy God may open up, as 
He opened it up upon the prophets and awliyd’ in this manner. 

Then, if his resolve (ir@da) is truthful and his determination pure, 
and if he perseveres well, such that his desires do not keep pulling him 
and his internal prattle about worldly bonds does not distract him,!! 
then the lights of truth shall shine in his heart! 

This will initially be unstable like swift lightning. Then it will return 
and may linger. If this returns, it may persist and it may also be short. If 
it persists, it may be for a long while, and it may be for a short dura- 
tion. Similar but different states may follow each other, or it may only 
be one type, and the levels therein of the friends of God are countless 
just as their individual natures and moral features are countless. 

This method goes back to nothing more than purification, 


cleansing and polishing on your part, followed only by readiness and 
waiting. !? 
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: reasure of this awlana 
Our master, the light of our eyes, the treasure of this world, a a 
‘kh D scr er 
\-Shaykh Nazim said in the talks transcribed from him un 
title From Dunya to Maula: 


The first condition for protection is to believe in God and the second 
to continue worshipping. Run and put down your poe nn 
make dhikr, and glorify the Lord. There is no protection left now excep 
that, Even whole armies cannot protect one single person |... | 
God likes and orders to be glorified. It gives power and liee 2 
you. Try to say more: La ilaha illa Allah, say: Allah, Allah, make salawa 
the Prophet #%. - 
, Try to ae aa time of your day to reach to spiritual mee 
Every worshipping and dhikr helps, giving you more love ws e 
Lord, and real life comes through love. Saints say: people without love 
: . h. 
are like dead ones walking on eart . 
Love is life, light and our perfection. As much as yout love is 
growing, you live more enjoyful and happier. The main purpose : 
tarigas is to train people to make dhikr, so that they may take support ana 
rower from it. . 
r The time of giydma is approaching now. Hundreds of siges . 
appeared and one of them is that people leave glorification 0 = 
ud And sufferings rain down on them. Then they ask treatment by 
drugs. 
al illnesses go away by glorifying the Lord. Through ‘yout . 
for the Lord you will reach health, pleasure and happiness here 
and hereafter.” 
And God knows best. 


Blessings and peace on our liege-lord the 
Prophet Muhammad Be his family, 
and all his companions. All 
praise belongs to God 
the Lord of the 
worlds 
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NOTES 


Publisher’s Note 


Take for example, Imam al-Tabari’s (d. 310/971) Tafsir spanning some 
ten thousand pages and consisting of 30 volumes; the massive 80 volume 
biographical dictionary, Tarikh madinat Dimashq of ‘Ali b. al-Hasan b. 
“Asakir (d. 71/1175); Imam al-Qurtubi’s (d. 671/1273) al-Jami’ li ahkam 
al-Qur’dn consisting of 20 volumes and the Siyar alam al-nubala’ writ- 
ten by Muhammad Shams al-Din al-Dhahabi (d. 748/1348) consisting 
of 23 volumes. Not only did Muslim scholars write multi-volume 
works, but also the overall quantity of books that the medieval scholars 
produced was staggering. 

Dhikr has many meanings, which include the Qur’an and its recitation, 
prayer, learning, and teaching, etc. While some Muslims simply restrict 
dhikr to aspects just noted, this book examines the last two categories of 
the meaning of dhikr, namely the “invocation of God with the tongue 
according to one of the formulas taught by the Messenger of God Bs 
or any other formula, and the remembrance of God in the heart, or in 
both the heart and the tongue.” 


. Related by Muslim in his Sahih. 
. The hadith reads: Abi Sa‘id narrates that the Messenger of God oe was 


asked, ““Which of the servants of God is best in rank before Him on the 
day of resurrection?” He replied:““The ones who remember him much.’ I 
said: “O Messenger of God, what about the fighter in the way of God?” 
He answered: “Even if he strikes the disbelievers and polytheists with his 
sword until it broke, and becomes red with their blood, truly those who 
do the remembrance of God are better than him in rank.’ Related by 
Ahmad, Tirmidhi, and Bayhaqi. For a detailed discussion on verses from 
the Qur’an and various hadiths that deal with fighting, see David Dakake, 
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5. 


NOTES 


The Myth ofa Militant Islam,” in Aftab Ahmad Malik (ed.,) The State We 


are In: Identity, Terror and the Law of Jihad (Bristol: Amal 
er draws extensively upon early traditional Qur’anic e 
providing an historical analysis of the “actual forms of th 


Press, 2008). This 
xegesis while also 
€ earliest jihad and 


Bae ae ee see Suheil Laher, 
Indiscriminate Killing in Light of Islamic Sacred Texts” (Ibid.) 


Abd Allah b. ‘Umar narrates that the Messenger of God a used to say: 


Everything has a polish, and the polish of heart is the remembrance of 


by Ahmad, Tirmidhi, and Ibn Majah. Ibn Hibban declared it fair (hasan). 


Biography of Imam al-Suyiiti 


- See Appendix I for a Partial list of his published works. 


NOTES 


Muhammad b. Ibrahim al-Shaybant and Ahmad al-Khazindar, eds. Dalil 
makhtiitat al-Suyifi, 2nd ed. (Kuwait: Manshurat Markaz al-Makhtutat, 
1995). 

al-‘Ajliini in Kashf al-khafa’ states that this hadith is narrated by al- 
Tabarani in al-Awsat from Ibn ‘Umar rather than the Prophet Be, and 
that al-Haytami said in his Fatéwa hadithiyya that it is actually a saying of 
(the tabi ‘i) Yahya b. Kathir. 

In al-Kattani, Fahras al-fahdaris wal-athbat (2:1012). 


. al-Suyutiti, Tabaqat al-huffaz (p. 518). 
. al-Suytitt, Husn al-muhddara fi akhbar Misr wal-Qdhira (p. 157). 


God. Nothing is more val : 7 
the Coie. eS errs: iy punishment than 8. al-Suyiitt, al-Radd ‘ala man akhlada ila al-ard (p. 116). 
eee. : = was asked whether this did not apply also y. Ibn Hajar, al-Mu jam (p. 400 §1774) 
ath, j 66 5 . 2 > al- . 
sword until it hee Rie ee ae oe shpield ply his 10. See the entry of the Tadhkira in the bibliography. 

6. al-Bukhari, Kitab al-rigdq, (11: 308) and i isn oe al-masabih. 11. The pious Sevillian imam and hadith master, Abi al-Qasim Abii Zayd 
The complete hadith is: “Let oo. eo ees See ONS) ‘Abd al-Rahman b. ‘Abd Allah b. Ahmad al-Suhayli (so8—581 AH). He 
Day either speak good or remain silent; and let . Ea and the Last became blind at seventeen and went on to become an authority in history, 
and the last day be generous to his néihber ae believes in God the canonical readings, and Arabic. He authored al-Rawd al-unuf fi sharh 
s 3 an : ; ; ; 
in God and the Last Day be generous to his ou oe whoever believes gharib al-siyar, a vast commentary on Ibn Ishaq’s Sita, in which he said he 

7. The hadith states that: “A miele ks a. ‘ summed up about 120 books. Al-Dhahabi documents him in his Tarikh 
Messenger of God! The laws and diti rophet and said, ‘O (ann. 581-590: 113-116 §21) and Tadhkirat al-huffaz (4:1348-1350 §1099). 
many for me. Tell mes hi i Hons of Islam have become too 12. Translation courtesy of Musa Furber. 

. omething that I can al : af q 
said: ‘Keep your tongue moist with the ie as om Prophet Ea 13. See, for example, al-Sakhawi’s words in his Maqdsid, in the entry khirga. 
iC 999 
nee of God.” Narrated 14. Ibn Abi Ya‘la, Tabaqat al-hanabila (1:192):“My father (al-Qadi Abii Ya‘la) 


narrated to me in writing: ‘Isa b. Muhammad b. ‘Ali narrated to us: I 
heard ‘Abd Allah b. Muhammad (Imam Abi al-Qiasim al-Baghawi) say: 
I heard Abt ‘Abd Allah Ahmad b. Muhammad b. Hanbal say: ‘al-Hasan 
did narrate (qad rawa) from ‘Ali b. Abi Talib?” For the listing of the 
chains of transmission establishing that al-Hasan narrated from ‘Ali see 
al-Suytiti’s Ta’yid al-haqiga al-‘aliyya wa-tashyid al-tariga al-shadhiliyya and 





2. al-Suyatts vitriolic tract al-Kawt Jil-radd ‘ala al-Sakhawi [The searing 
S in sete al-Sakhawi] and his unflattering mention in the pen 
azm al-‘iqyan fi a‘yan al-a ‘yan. Al-Sakhawi also wrote unflatteringly of 


al-Suyiiti in his Daw’ al-lami Th or 
et t -tami. They were both lif aT. Shadhilz 
Ash‘art hadith maiters and a prolific Shafi‘7, Shadhili, 


sai iar nts of east al-mu’minin fil-hadith Ibn 

l qalani. The ulama_ prohibit looking into the disputes 
between contemporaries and command the Muslims to j oy 
Only those who seek fitna probe them oe 


Shaykh Ahmad al-Ghumar1’s extensive discussion in his al-Burhdn al-jali. 
1s. al-Suyati, al-Haut lil-fatawa. Cf. section on dhikr beads in al-Shawkani’s 
Nayl al-awtar (2:316-317) and Zakariyya al-Kandihlawi’s Hayat al-sahdba. 
Albani’s astounding claim that whoever carries dhikr beads in his hand to 
remember God is misguided and innovating was refuted in Mahmid 
Sa‘td’s Wusiil al-tahani bi ithbat sunntyyat al-sibha wal-radd ‘ald al-Albani 
[The alighting of mutual benefit and the confirmation that dhikr beads 
are a sunna in refutation of Albani]. Another refutation was published by 
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NOTES 


Hamid Mirza Khan al-Firghant al-Namnakani in the seventh mas ‘ala of 
his al-Masd’il al-tis‘ (Madina: Maktabat al-Iman, 1985) p. 44-48. 

16. al-Biqa‘t is Ibrahim b. ‘Umar b. al-Hasan al-Dimashdi (d. 885 AH). Born 
and raised in the Beka valley, he moved to Damascus, then al-Quds, then 
Cairo, studying under the authorities of his time. Among his students 
were al-Haytami who criticized him heavily for his attack on Sufis, par- 
ticularly Ibn ‘Arabi. Al-Sakhiwi also bore him great aversion and wrote 
in al-Daw’ al-lami‘ (1:101):“I do not find that he became accomplished 
in any of the disciplines and his works bear witness to what I said.” Al- 
Shawkani takes an Opposite stance in al-Badr al-tali* (p. 40-43), naming 
him “the great imam... [who] shone in all the disciplines and surpassed 
his contemporaries”! Al-Biga‘T was taken to task for his frequent use of 
the Torah ‘and the Gospel in his Tafsir. When the Maliki gadi of Cairo 
almost convicted him of kufr he left Cairo and came to Damascus where 
he continued to face trials until his deat. 

17. al-Biga‘, Masra‘ al-tasawwuf, aw, Tanbih al-ghabi ila takfir Ibn ‘Arabi, ed. 
‘Abd al-Rahman al-Wakil (Bilbis: Dar al-Taqwa, 1989); al-Suyaiti, Tanbih 
al-ghabi ft takhti’at Ibn ‘Arabi, ed. ‘Abd al-Rahman Hasan Mahmid 
(Cairo: Maktabat al-Adab, 1990) 

18. Al-Haytami voices a similar fatwa in his Fatdwa hadithi yya (p. 295-2096). 

19. Ibn Hajar said in Inb@ al-ghumr:“When the sayings of Ibn ‘Arabi became 
famous in Yemen and Shaykh Isma‘il al-Jabarti began to invite people to 
them and they won over the ulama of those regions, Shaykh Majd al-Din 
began to incorporate in his commentary of al-Bukhari the words of Ibn 
‘Arabi in the Futiihat, which was the reason his book was concealed.” 

20. Cf. Kashf al-zuniin (2:1827). 

21. Cf. Ibn ‘Arabi, ‘Aqidat ahl al-Islam: [167] “He perfected the making of 
the universe and made it uniquely excellent (akmala san‘a al-’dlami 
wa-abda‘ahu) when He brought it into existence and invented it.” 

22. Cf. Kashif al-zuniin (1:408), ‘Ugiid al-jawhar, Husn al-muhdadara (1:344), 
and Hadiyyat al- ‘arifin (1:537). Our teacher Mawlina al-Shaykh Nazim 
said concerning al-Ghazzali’s statement that i 
good conduct with the Creator. 

23. al-Haytami, Fatawa hadithiyya (p. 54). An exhaustive 
documentation of all the scholarly positions taken on al-( thazzal’s famous 
Statement is given by Shaykh Ahmad b. al-Mubarak (d. 1155 All) 
Musterpicce biography of the Ghawth Sidi “Abd al-‘Aziz al-1) 


' represents the apex of 
discussion and 


in his 


abbagh 


O02 


»s, 


VO. 


i 
2). 


30. 


NOTES 


titled al-Ibriz min kalam sayyidi al-ghawth ‘Abd al-‘Azty (2:21 rea did 
not see the work of Eric Ormsby, Theodicy in Islamic PD aghES TM conte 
over al-Ghazali’s “Best of All Possible Worlds” (Princeton: Princeton 
University Press, 1984). 

-Dhahabi, Mizan (1:430 §1606). : 
L oe bi nusrat Ibn aPene [tie Sri Ses 
objector with the vindication of Ibn aiettel) in ne ps 
(2:917-918) and as quoted by Imam al-Lacknawi in al-Raf* wal-takmi 
fil-Jarh wal-ta ‘dil (p. 3 19-320) eis 
See discussion in our monograph, Albani and His Friends. . 
Its chain is weak (da ‘f) as stated by the editor of oe al-Asma 
wal-sifat. Even if it were sound, it is not traced back to the Prophet & 
but eoild be a mawgiif narration halted at Abi Miisa 2 cineca) its 
chain is broken (mungati'), as the tabi who relates it, ‘Umara e oe 
did not meet Abi Misa al-Ash‘ari. Finally, the scholars of pacity agree 
that none of the narrations that mention the groaning is spe ey 
preferred explanation of the kurs? according to many of an is ns 
‘Abbas’s report: “It means His knowledge.” iii matfii from oe 
Prophet Be by Sufyan al-Thawri with a sound Gioitt BCRSTe ae bs i 
Hajar in Fath al-bari (1959 ed. 8:199) and al-Tabarani state i 
matwqif from Ibn ‘Abbas by al-Tabari with three sate chains is : f : 
(3:9-11), al-Mawardi in his Tafsir (1:908), al-Suyiti in al-Durr a spans 
(1:327), al-Shawkant in Fath al-gadir (1:245), and others. at I : - 
eee it as the most correct explanation: “The sual wording 3 fe 
Qur’an indicates the correctness of the report from ibe ee me it [t : 
kurst| is His ‘lm [...] and the original sense re miveigies al- ee a 
rated in “suspended” form (mu ‘allaq) by ee in his Sahih from 
Sa‘id b. Jubayr (Book of Tafsir, chapter on une saying of ies a 
High: And if you go in fear, then (pray) standing or ia persian eee 
2:239). Its chains are documented by Ibn Hajar a ne oe e 
(2/4:185—186) where he shows that Sufyan al-Thaw1i, ‘Abd a i 
b. Mahdi, and Waki narrated it marfii‘ from the Prophet ge, Blnee in 

the Fath he declares the maiwgiif version from Ibn ‘Abbas more likely. 

In al-Asma’ wal-sifat (2:197, 2:297). 

4 -bart (1959 ed. 13:414). 
en re aoe al-Nihdya ft gharib al-hadith The aw ‘al are also the 


of. Lisa : ‘ ‘ayrtiizdbadt’s gdmiis, entry w- ‘-l. 
nobility. Cf. Lisdn al- ‘Arab and Fayriizabadi’s qami y 
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NOTES 


31. al-Suyati et al., Sharh Sunan Ibn Majah (p. 18). 

32. In Tadrib al-rawi (1:380). 

33. See extensive translations in the Enc 
(2:143-159). 

34. al-Kattani, al-Yumnu wal-is‘ad bi-mawlidi khayr al-‘ibad (p. 24) 

35. al-Suyati, al-Masabih fi salat al-tarawih (p. 14). vn 

36. al-Suyiiti, al-Tahadduth bi-ni‘ mat Allah (p. 150). 

37. al-Suyiiti, al-Radd ‘ala man akhlada ld al-ard (p. 116). 

38. In al-Tahadduth bi-ni‘mat Allah (p. 151). 

39. “We did not see any of our shaykhs differ over the fact that Ibn Daqiq 


al-‘Td ic 
Id is the scholar of learning sent at the onset of the seventh century 


and alluded to in the i ith” 1, 

tne tate eo hadith” Ibn al-Subkzi, Tabagat al- 
40. al-‘Azim Abadi, ‘Awn al-ma‘biid (4:182). Note that al-Lacknawi 

authored three books—in print—in refutation of certain errors com- 
mitted by al-Qinnawji: (i) Ibraz al-ghay al-waqi‘ fi shifa’ al-ghay: (ii) 
Tadhkirat al-rashid bi-radd tabsirat al-ndgid; and (iii) Tanbih a. 1 i a 
‘ald musdmahat mu’allif al-hitta. aoe 


The Remembrance of God 


1. al-Bukhart (6:2694. §6970), Muslim (4:2061 §2675), al-Tirmidhi (5:581 


) M ( . . S " 
$3603 > Ibn a ah 2:12 55 $3822), Ahmad 2 3 9340 482 0258 
( 4 I § 32 § I ) 


> 


2, A reference to the saying of God Most High: O you who believe! Celebrate 
the pitatees of God, and do so often; and glorify Him morning and evenin 
(Qur’an 33:41-42). Narrated from Jabir by ‘Abd b. Humayd (p. 3 . 
$1107), Abu Ya‘la (3:390 §186s, 4:106 §2138), al-Bazzar (53064) al- 
Tabarani in al-Awsat (3:67 §2501) and elsewhere, al-Hakim (1:494 = ni I 
§1820 sahihal-isnad but al-Dhahabi said one of its since a 
Bayhaqi in the Shu’ab (1:397- 
Mundhirt (2:323 §2264 
versions add: 


$ is weak), al- 
398 §528) and elsewhere, and others. Al- 
: = 2:261 §2325) declares it fair (hasan). Some 
: Therefore, look into yourselves. He who wishes to know 
his rank in the eyes of God the Almighty should first look into himself 

to how he himself estimates God the Almighty. God the Almigh . 
Hiv servant a rank corresponding to his estimation of God Pay lke 
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yclopedia of Islamic Doctrine 
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NOTES 


al-Bukhari (5:2353 §6045), Muslim (4:2069 §2689), Ahmad (2:382 $8960 
etc.), al-Hakim (1:495 = 1:672 §1821 sahih,) and others. 
Muslim (4:2074 §2700), Ibn Majah (2:1245 §3791), Ahmad (3:92 
§11893), and others. 
Muslim (4:2075 §2701), al-Tirmidhi (5:460 §3379), al-Nasa’t (8:249 
§5426), Ahmad (4:92), and others. 
‘Abd b. Humayd (p. 289 §925), Ahmad (3:68 §11671 and 3:71 §11692), 
Abii Ya‘la (2:521 §1376), al-Tabarani in al-Du ‘a’ (p. 521), Ibn Hibban 
(3:99 §817), al-Hakim (1:499 = 1:677 §1839 sahih al-isndd), al-Bayhaqt in 
Shu ‘ab al-imdn (1:397 §526) and al-Da ‘await al-kabir (1:17 §21), and oth- 
ers, all of them through Darraj Abi al-Samh, from Abi al-Haytham: 
a weak link cf. al-Haythami (10:75~—76). Al-Nawawi did not include it 
in his Adhkdar, and both Ibn ‘Adi and al-Dhahabi consider this report 
“disclaimed” (munkar). Yet al-Munawi in Fayd al-gadir (2:85) and al- 
Shawkani in Tuhfat al-dhakirin (p. 32) say that Ibn Hajar declares it “fair” 
(hasan) in his Amali and thus also does al-Suyiiti mark it in al-Jami’ al- 
saghir (§1397), however, Ibn Hajar’s Amal on al-Nawawi'’s Adhkar titled 
Natda’ij al-afkdr (1:97) show a weak grading for the selfsame chain. 
Nevertheless, the hadith is good for meritorious deeds. Al-Ghumart 
mentions in al-Mudawi li- ‘lal al-mundwi (2:164) that the Moroccan saint 
Abit ‘Abd Allah Muhammad b. ‘Ali al-Zuwawi al-Bija’T authored a 
monograph titled ‘Unwan ahl al-sayr al-masiin wa-kashf ‘awrat ahl al-mujiin 
bimd fataha Allahu bihi min fawaidi hadith udhkurii Allaha hattd yaqiili maj- 
niin in which he listed no less than one hundred and sixty-six benefits 
to this hadith alone. Note that the author of the “al-Muhaddith” com- 
puterized compilation in a footnote to this hadith in the file for Fay dal- 
gadir rejects al-Suyiti’s conclusion that loud dhikr in the mosques is 
permissible on the grounds that it contradicts the hadith “Keep away 
from your mosques your young boys, madmen, buying and selling, quar- 
rels, loud voices, execution of penal sentences (hudiid), and drawing of 
swords. Put your latrines (mafahir) at their doors and incense them on 
the days of Jumu‘a.” The latter report is narrated by Ibn Majah in his 
Sunan with a chain containing a discarded narrator, an unknown, and a 
third weak narrator while al-Tabarani’s chain contains two discarded 
narrators and one unknown as shown in Fath al-bari, Talkhis al-habir, al- 
‘lal al-mutandahiya, al-Asrar al-marfii‘a, etc. Al-Bayhaqi declared it munkar 
and inauthentic in his Sunan (10:103). In addition, the sunna establishes 
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9. 


NOTES 


that boys prayed in the mosque in Madina behind the men and before 
the women. A further clue of forgery is the continuation “place your 
latrines at their entrances.” Finally, how could such important directives 
touching the places and ethics of worship of the umma be known only 
to one or two singular strings of dubious narrators? At any rate, such a 
very weak or forged hadith cannot be used to invalidate a hadith that is 
merely weak although neither of them is strong enough to independ- 
ently support a legal ruling, and God knows best. 

Ibn al-Mubarak in al-Zuhd (p. 362 §1022) and, through him, ‘Abd Allah 
b. Ahmad in al-Zuhd (p. 108) and al-Bayhaqj? in the Shu ‘ab (1:397 §527), 
all of them mursal while al-Tabarani in al-Kabir (12:169 §12786) and, 
through him, Abt’ Nu‘aym (3:81) narrate it from Abt al-Jawza’, from 
Ibn ‘Abbas with a connected but weak chain per al-Haythami (10:76) 
and al-Suyaiti in the Jami‘ al-saghir (S903). 


. al-Tirmidht (5:532 §3510 hasan gharib), Apmad (3:150 §12545), Abii Ya‘la 


(6:155 §3432), Aba Nu‘aym (6:268), and al-Bayhaqi in the Shu ‘ab (1:398 
§ 529). Ibn Hajar cited it in Fath al-bart (11:210) and al-Suyuti marked it 
sahth in the Jami‘ al-saghir (§859).The same is narrated from Abii Hurayra 
by al-Tirmidhi (5:532 §3509 hasan gharib); Jabir by the narrators of note 
2 above and by Ibn Man® in his Musnad cf. Ibn Hajar, al-Matalib al- ‘aliya 
and Nata’ ij al-afkdr (1:22); also from Ibn ‘Abbas by al-Tabarani in al-Kabir 
(11:95 §11158) with a chain containing an unnamed narrator cf. 
al-Haythanii (1:126); Ibn ‘Umar through Malik by Aba Nu‘aym (6:3 54); 
and Mu‘adh by Ibn Abi Shayba (6:58 §29458 and 7:171 §35059) and, 
through him, al-Tabarani in al-Kabir (20:157 §326) and Ibn ‘Abd al-Barr 
in al-Tamhitd (6:58). Abi Yusuf in his Athar (p. 217 §osg9) narrates it as a 
saying of Ibn Mas‘tid with the addition: “These are not the gatherings of 
the storytellers but the gatherings of the people of figh!” 

The full wording is, “They both are full of goodness but these teach figqh 
and I was but sent as a teacher (innamd bu ‘ithtu mu ‘alliman):’ Then he sat 
with the latter group. Some versions have: “These are better and with 
them is what is needed!” Narrated from ‘Abd Allah b. ‘Amnr b. al-‘As by 
al-Darimi (3:64—66 §365), [bn Majah (1:83 §229), al-Bazzar (6:428 §2458), 
Ibn al-Mubarak in al-Zuhd (p. 488-489 §1388), through him al-Tayalist 
(p. 298 §2251) and al-Harith in his Musnad (1:185 §40), both through Ibn 
al-Mubarak, al-Khatib with four chains in al-Fagth wal-mutafaqgih 
(1:88-90 §30-32, §34=1:10-11), Ibn Shahin in Sharh madhahib ahl 
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10. al-Bayhaqi, Shu ‘ab (1:401 §534). Something similar is narrate 


12. al-Tabarani in the Kabir (9:103 §8542) throu 


NOTES 


al-Bayhaqi in al-Madkhal_ ila al-sunan al-kubra Gage 
462 =p. 306), and the shaykh of our teachers Muhammad ia 
oe al Makki in al-’Ujala fil-ahadith al-musalsala (p. 69), ee 
—- ld ious Afric Ls -Rahman b. Zya 
arimi. : African qadi ‘Abd al-Rab 
al-Darimi, all through the pious a 
: qi ss weak but acceptable in narrations pe g 
b. An‘um al-Aftiqi who is wea gah : 
orals, while al-Bukhari deems him reliable regardless. In addition, 
morals, oe ts ss 
but Ibn Majah’s chain contain ‘Abd Allah b. Rafi al-Tantkhs re . : - 
weak. Ibn Majah’s chain is through Dawiid b. eas as t i : 
carded, from Bakr b. Khunays who is weak. Cf. al-Busir, Misbah (1:32), 
Mizan, Mughni, Kamil, and Taqrib. 


al-sunna (p. 46), 


d from Anas 


by Ahmad (3:142 §12479), Abu Ya‘la (7:167 eee 
(3:108), al-Tabarani in al-Awsat_ (2:154 $1556), ies : : 2 : a 
(6:414), and others, authenticated by al-Maqdisi in his ee 

: ee ye ona | 
§2675 and 7:236 §2678), al-Mundhirt (2:260 52370 2:322 ( ae 
al-Hi ii (10:76). Also narrated from a third companion, 
et ieee by Ibn Abi Shayba te:92 eg ee ae 
Gay), Ahmad in the Zuhd (p. 205), al-Tabarani in al-Ka 23 
§6039), and al-Bayhaqi in the Shu ‘ab (1:454 § 694-695). 


a Yala (2: 65, 22530 
ir. Ahmad (3:68 §11679, 3:76 §11740), Abu Ya‘la (2:313 §104 


§1403), Ibn Hibban (3:98 §816), al-Bayhaqi in the Shu’ ab oe poe 
; Tes : = d narrated it with two chains, one 
-Haythami said (10:76), Ahma 3 ees 
pe fe fair, likewise Abt Ya‘la.” Cf. something similar also from Ibn 
which 1s i s 
: as 1 u 6:62). b ks 
ee gh Said b. Manstr in his 
i Shaybe 
Sunan, Ibn al-Mubarak in the Zuhd (p. 112-113 §333), Ibn ae 
2 u ayn 
(7:110 §34579) Abii al-Shaykh in al-‘Azama (5:1717 §1 ee cn 
— ‘ thers cf. Ibn 
avhaai in the Shu ‘ab (1:401-402 §537-538), and 0 
(4:242), al-Bayhaq? 1n t N82 Dee 
T ; _ Al-Haythami (10:79) said al- | aba 
‘Abd al-Barr, Tamhid (22:331) ae 
E hih. All narrate it broken-cha 
«t through the narrators of the Sahil 
oe Be ee b. ‘Abd Allah b. ‘Utba and his paternal grand-uncle Ibn 
we i = 
weed as a mawgiif saying of the latter. The mawgqiif is tantamount to a 
i hen i ins impercep 
-ophetic report when it pertains to an i ye 
ae through revelation. See on this: Ibn Hajar, al-Nukat ee # 
; a in 
al-salah (2:532); Ibn Kathir (on Ka‘b al-Ahbar and Wahb b. Munabbih) 


his Tafsir (3:379 On 27:41-44)3 al-Qari’s commentary on Ibn Hajar’s Sharh 
his Tafs 23 2: 


tible matter unknowable 


T . Al die¢ In f 
il-nukhba entitled Sharh sharh nukhbat al-fikar fi mustalahat ahl i-athar 
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13. 
14. 


16, 


£7) 


NOTES 


[Commentary on Ibn Hajar’s commentary on his 
oa eee pennloey of hadith scholars” p. oe 
pea (Beirut: Dar al-Imam al-Tabari, 1992 1:15 ig 
tee oe ee ees al-hadith (p. 328) He em Jana 
ee ee and his army when they were drowned. 
§328), caine i ee Nase al-Marwazi in Ta ‘zim qadr al-salat (1:33 5 
Pre ate ‘ ar is arate from Anas, from the Prophet & ts 
§4133) eer weakens its chain (5:380 §3255), Abu Ya'la eae 
A ee co (3: oe and al-Baghawi in Ma ‘alim al-tanzil (4:152) 
ce . 5) epee vuet marks it hasan in al-Jami‘ al-saghir 
seoniba aya aR eae Ibn al-Mubarak in al-Zuhd (p. 114 
qadr al-salat (1:334 §327). Ibn fe ee i a ere 
(7:344-345). in his Zdd_ al-masir 


. Ibn al-Mubarak i 
al-Mubarak in al-Zuhd (p. 41 §161) and Ibn Abt al-Dunya cf. 


al-Tha‘alibt in his Tafsi 
afsir (4:139-140). Abii “Uba 
a ae yd might i 
‘ ee direct teacher Abii ‘Ubayd Allah Yahya aide ca 
al-Sakan or Imam al-Qasim b. Salla C Sas eed 
ee . Sallam the companion of Imam Ahmad, or 
al-Tabarani in al-Du ‘a’ ( Y 
: p. 523 §1869) and al-Kabi 
al-Bayhaai i ‘ ; aba Mase Stone 
ee the Shu‘ab (1:406 §55t), and al-Bazzar with co 
rp! a 
Eyelet ae oe = 2:314 §2227) declared sound cf. also al 
:78) and al-Maqdist who inc au: On ht ae 
eae qdist who included it in the Mukhtara 
al-Bayhaai, Shu ‘ab (1: 
oe rs (1:417-418 §s81), also from Zayd, from Salama b 
al- a‘, ibid. (1: S a 
narrators of the on eae a ee 
Sahih cf. al-Haythami (9:369) b i mink 
ee : ; ut with the wording 
oa (awwab). Abi: Nu‘aym (1:121) narrates with nae 
a wee ‘i ‘ as & defined awwah as “the solitary alee 
x entreater” (al-tali al-mutajarrid min al-‘urii I i 
i H 1 -‘uriid al-khali). Two explanati 
a oe are related from Ibn Mas‘tid: [i] “the relentless ean 
-da‘@’)” as per Sa‘td b. Manstr in his S. ‘ ce 
bs - IVians s Sunan (5:288 
ee Is §:288 §1043) and Ib 
: ee (6:329 §31815); and [ii] “the clement” Pe as * 
al-Tabara iy 
ae ae in the Kabir (9:205 §9002—9003). Ibn ‘Abbas report oe 
g Ss ‘ oe . a : a © 
ae oe Ve devotee in his prayer alone in the wilderness” : 
: s” per 
heart h in al-Zuhd (2:605 §1293) and al-Hasan al-Basrt as “He aes 
¢ ang: is” ee . 
angs where God is” per al-Bukhart in the Tarikh al ia 
-kabir 
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18. Dhil-Bijadayn means “two-piece garment: 


19. Ahmad (4:159) and 


50. al-Hakim (1:522 §1361). There is anoth 


a1. Ahmad (4:124 and 6:425), al-T 


NOTES 


180) cf. al-Bayhaqi, Shuv‘ab 
2):“The awwalr is the 
y of Arabic and 


and Ibn Elibban in al-Thiqat (6: 
The former said in his Sahih (4:172 
clement in Abyssinian.” In his masterpiece dictionar 
an abridgment of his larger Lami’ titled al-Qamiis al-muhit wal-qabiis 

nn kalam al-‘Arabi shamat it. [The encom- 


al-wastt al-jami’ lima dhahaba mi 
nd handsome median compendium of the Arabic tongue 


that has gone to shreds], Imam al-Fayrazabadi has this entry for awwah: 
“The one who has certitude (al-miiqin); oF the relentless supplicant (al- 
-hearted (al-rahim al-raqiq); or the learned 
> Al-Qurtubi 


(2:326 §2635) 
(5:350 S689!) 


passing ocean a 


da‘@‘); or the clement and soft 
and wise (al-faqih); or the believer (al-mu’min) Abyssinian’ 
lists no less than fifteen different meanings in his Tafsir (verse g:114)! 

> His full name was ‘Abd 
Isti‘ab) and the Prophet Bs bore witness 
cf. Shu ‘ab al-tman (1:417 §583)- 
(17:295 §813), both with 
|-Bayhaqi in the Shu ‘ab 


Allah b.‘Abd Nahm (cf. Isaba, 
that he loved God and His Prophet & 
al-Tabarant in al-Kabir 
a fair chain per al-Haythami (9:369), and a 


(1:416 § 580). 
er excellent report from Abi 


Dharr showing the prophetic praise for an awwah from Najd whom the 

Prophet & himself buried during the campaign of Tabiik as narrated by 
‘Abd al-Razzaq (3:522 §6559) cf. Ibn Hajar, Fath al-bart (6:389). In yet 
another report the Prophet Bs applies the attribute awwdha in the fem- 
inine to our mother Zaynab bint Jahsh as narrated from our mother 
Maymiina bint al-Harith by Abt Nu‘aym (2:52753) and Ibn ‘Abd al-Barr 
in al-Istt ‘ab (4:1852) cf. al-Dhahabt, Siyar (2:217).1bn Sa‘d (3:170) narrates 
Ali about our liege-lord Aba Bakr Be. 

abarant in al-Kabir (7:289 §7163) and 


Musnad al-shamiyym (2:157-158 §1103-1 104), al-Bazzar (7:1$6-157 §2717 


and 8:408 §3483), al-Hakim (1:679 §1844) 


it as a saying of our liege-lord * 


(1:19) said the narrator 
al-Mundhitt (2:267-268 §2351 = 2:330 §2288 
32, Aba Nuaym (6:268) and al- 
al-Haythamt (10:77) whil 
thing similar mursal from al-Flas 


in the Fath (11:213); which means h 
n his introduction. The wording 1s es 


) declared his chain fair. 


the criterion he stated 1 


authentic from beginning to end. 


69 


, and others. Al-Haythami 


s in Ahmad’s first chain are trustworthy while 


Bazzar with a fair chain according to 
e Hannad in the Zuhd (p. 286) narrates some- 
an al-Basti. Ibn Hajar cites both reports 
e considers them acceptable as per 
tablished as 


NOTES 


. al-Tabari (15:235). Al-Haythami (7:21) says al-Tabarani narrates it with 
a chain of the narrators of the Sahih. Al-Tabarani, Ibn Qani‘, and Ibn Abi 
nisin counted ‘Abd al-Rahman b. Sahl b. Hunayf among the compan- 
ions while Ibn Mandah, al-‘Askari and others considered him a tabi ‘7. 
Ibn Hajar in the Isdba (5:38) mentions some of the above as well as the 
report and concludes it is possible he saw the Prophet $s. If he is a 
companion but narrates nothing from the Prophet a then his report is 
2 companion-mursal, a link considered sound by agreement. The report 
is confirmed by similar narrations from Abt Sa‘id al-Khudri in 
al-Bayhaqi‘s Shu ‘ab (7:334-335 §1o491) and Abit al-Darda’ in Abi 
Nu‘aym (1:345). 

. Al-Hakim (1:210 §419) with a strong chain of Sahih narrators: from 
Thabit b. Aslam al-Bunani, from Abt ‘Uthmian al-Nahdi mursal, how- 
ever, the latter is established as narrating from Salman in the tare Sahths 
and Sunan hence al-Dhahabi confirmed al-Hakim’s grading of sah 
Abia Nu’aym’s (1:342) chain is missing Abi ‘Uthman. fee 

. al-Targhib wal-tarhib by the hdfiz and imam Abi al-Qasim Isma‘il 

b. Muhammad b. al-Fadl al-Qurashi al-Taymi al-Asbahani, Qawwam 

al-Sunna (d. 535 AH), God have mercy on him and all the pure-hearted 

scholars, one of those who authored the Dala’il al-nubuwwa. 

. Abi Nu‘aym (1:366-367) and al-Bayhaqi, Shu ‘ab (6:492-493 §9024). 

Narrated with the much more widespread wording “Keep your tongue 

moist with the dhikr of Allah” from ‘Abd Allah b. Busr by al-Tirmidht 

(5:458 §3375 hasan gharib), al-Hakim (1:672 §1822 sahih al-isndd), and 

others. This great hadith is the elucidation of the hadith from Mu‘adh: 

“Shall I not inform you of the mainstay of this whole affair? Control 

this!” as he $& held his tongue (§29 of al-Nawawi’s Forty). 

. Al-Bayhaqi in the Shu’ab (1:409 §559) in this wording while others 

narrate the final sentence as “dearer to me than to free four (or eight) 

slaves from the descendents of Isma‘il” cf. Abi Dawiid (3:324 §3667), Aba 

Ya‘la (6:119 §3392, 7:128 §4087, 7:154 §4125—4126) as per al-Haythami 

(ro:105), al-Tabarani in al-Awsat (6:137-138 §6o022) and al-Du ‘a’ 

(p. 24-525 §1878-1880), al-Tayalist (1:281 §2104), Aba Nu‘aym (3:35) 

al-Bayhaqi in the Sunan (8:38, 8:79) and Shu ‘ab (1:409—-410 S<do-s6n), 

and others, an authentic report per al-Maqdisi who included it in the 

Mukhtara (7:32-34 §2418-2419). Also narrated with variant wordings 

from ‘Ali by ‘Abd al-Razzaq (1:530 §2027), al-‘Abbas by al-Bazzar 
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NOTES 


(4:127 §1299), Sahl b. Sa‘d by al-Tabarani in al-Awsat, (8:348-349 §8836) 
and others, Aba Hurayra by Ishaq b. Rahiiyah in his Musnad (1:371 §384) 
and al-Tabarani in al-Du‘@’ (p. 525 §188 1), and Abii Umama by al- 
Tabarani in al-Kabir (8:260 §8013 and 8:265 §8028) and al-Du ‘a’ (p. $25 
§1882). Another wording from Aba Umama specifies that the dhikr con- 
sists in takbir, tamid, tasbth, and tahlil in Ahmad (5:253 §22239, 5:255 
§22248, $:261 §22308) with a fair chain per al-Haythami (10:104). Also 
narrated mawgiif from Mu‘adh and ‘Ubada b. al-Samit by Ibn Abi Shayba 
(6:58-59 §29458, §29470, 7:170 §3 5048, 7:172 §3 5070). 


_ al-Bukhari (1:288 §805-806), Muslim (1:410 §583), Ahmad (1:367 


§3478), Ibn Khuzayma (3:102 §1707), and ‘Abd al-Razzaq (2:245 
§3225). Imam al-Nawawi said in Sharh sahth Muslim (5:84): “This is evi- 
dence for what some of the earlier generations (salaf) said, namely, that 
it is desirable (mustahabb) to raise the voice with takbir and dhikr directly 
following the obligatory prayers. Among the later scholars who also 


declared it desirable is Ibn Hazm al-zahiri.” 


_ al-Tirmidhi through two different chains (5:491 §3428-3429 gharib), 


al-Darimi (2:379 §2692), Ahmad (1:47 §327), al-Bazzar (1:238 §125), 
al-Tayalist (1:4 §12), “Abd b. Humayd (1:39 §28), al-Tabarani in al-Kabir 
(12:300 §13175) and al-Du ‘@’ (p. 251-252 §789-793), al-Ramahurmuzzi in 
al-Muhaddith al-fasil (p. 332-333), al-Hakim (1:721-722 §1974) and from 
Ibn ‘Umar also (1:722-723 §1975-1976 isnad sahih ‘ala shart al-shaykhayn 
but al-Dhahabr demurred), and al-Baghawi in Sharh al-Sunna (5:132-133 
§1338 hasan gharib). Al-Qari said in al-Asrar al-marfii‘a (p. 329-330 $486): 
“Tbn Qayyim al-Jawziyya said this hadith was defective and the imams of 
hadith declared it defective. Al-Tirmidht mentioned it in his Jami‘ then 
said it is singular (gharib). Ibn Abr Hatim said, ‘I asked my father about this 
and he told me it is a disclaimed (munkar) hadith containing many mis- 
takes? Ibn Majah narrated it in his Sunan but there is weakness in its chain 
as per al-Daraqutni, al-Nasa’7, al-Darimt, and Aba Zur‘a. Ibn Hibban said 
fof ‘Amr b. Dinar Qahruman Al al-Zubayr]: ‘It is not lawful to write his 
narrations except to marvel! He used to single himself out in attributing 
forgeries to the top trustworthy narrators; and God knows best the truth 
of all situations’” However, it has other chains that do not include ‘Amr 
b. Dinar Qahrumian, in light of which the authorities strengthened this 
hadith cf. al-Mundhiri in al-Targhib (2:337 §2619 = 3:8 §2551 isndduhu 
muttasil hasan), al-Dhahabi in the Siyar (Risdla ed. 17:498-499 isndd salih 
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NOTES 


sharib), FC eRe IG 

eee ae al-dhakirin (“hasan at the very least’’) 

or Cee oe 8 in bee Mukhtara (1:296-298 §186-188) 

eetniiae a ce al-Arna’tt’s conclusion that all its chains are 

eats ion of the Musnad (1:410-413 §327) with his 
at “it has other paths that strengthen it” in his edition of 


al-Baghawi’s Sharh al-s : 
. h al-sunna (§:132), and God knows best. 


rather tahlil and talbiya. 
31. al-Fakihi, Akhbar Mak : 
ar Makka (3:9-10 §1704). 


tw 


al-ta ‘lig (2:378-380 1 aT 
. ) and Fath al-bart (2:462). 


Muwatta’ (1:334 §73 Ww 8 S5- n 
Ma tht (1:334 §736), Aba Dawid (2:162 §1814), Ahmad (4:55-56), Ib 
| + AAD *55-50), 
ajah (2:975 §2922), and others, none of them mentioning takbir b 
h takbir but 


bat y aql Sunar GB iL SF aK1N1, eHoar Takka 4 258-259 

al Ba h 7 AN Ke} 12 §606 ); al ak hi Akl 

§2580), and al-Bukhari Qa 23 30) without chain Ch Ibn I - Taghliq 
J - ? , 


Ahmad ley, y 77 5 7 3 73 
(1:1 2 914 > 1:180 §rs g, 1:18 §162 ) Abia Ya‘la (2:81 § ) 
3 > e » 1), 


‘Abd b. Humayd (p. 76 §137), Ibn Abi Shayb 

, , © : a (6:85 § ; 
peas Benen aoe i the Shu ‘ab (1:406-407 enna a 
oe Aga ee (8:182 §4738), Ibn Abr Shayhis (hs 
en eee cme in the abe ap AEADY §555), and others from ‘A’isha 
as ie 2 al-’Iraqi in his documentation of the Ihyd’, al- 
Ae ee ie us al-Haythami, and Asad in his edition ot Aba 
a d i Pci and al-Bayhadi in the Shu ‘ab (1:407 §554) 
ee Rr As a weak hadith according to al-Nawawzt in his 
the report cia ee ee ra oe 
2 ee al-Basri that “Silent dhikr i 
a ee ocd dhikr’ its meaning is subject to the een 

y, etc. outlined by al-Nawawi and others, although its ae 2 


broken and ile i i 
a soos while its attribution to the Prophet & i a 
afsir al-kabir is chainless. : eae: 


34. Ahmad (4:2 a Ya‘la 
(4:201), Abi Ya‘la (3:278 §1737), al-Bukhari in Khalq af‘al al- 


‘ibad ant i 

oe (p. 111), and al-Tabarant in al-Kabir (17:334 §923) and al-A 

vee = s), all of them from ‘Ugba b. ‘Amir. Also from hin b ae 
ES i oe , 

- e or ee al-Tirmidhi (5:180 §2919 hasan gharib) aE a 

7151, 4:158), Ibn Hibban (3:8 § ee 

. ; :8 §734), and others. Al 

Mu‘adh by al-Bayhaq? in the Shu ‘ab (2:384 §2131) ae 


is. al-Nawawt, Adhka 
AW, 2 dr (chapter 7o “Tiliw. 
Sai : at al- ealy awa 
\ §), and Sharh sahith Muslim (17:16) 7 ae 


Cb ab Ourubi, Tidhkar (p, 238 239 §120) 


38. 


39. 
40. 


4l. 


42. 
43- 


44. 


NOTES 


al-Ajlant in Kashf al-khafa said that the meaning of secret dhikr is 
tafakkur or reflection as in the saying,“ Tafakkur of one hour is better than 
worshipping seventy years.” Al-Baydawi also said in the first lines of 
Tafsir stirat Maryam that softness and loudness in dhikr are all the same to 
God but softness is of greater sincerity (wal-ikhfa’u aktharu ikhla@san).And 
this is the position of al-Nawawi although he otherwise prefers loud 
dhikr because it entails more ‘amal than silent dhikr as already cited. 
This elaboration is taken from the Fatéwa khayriyya cf. al-Lacknawt’s 
citations in Sibahat al-fikr (p. 28-29). 
Cf. Ibn Kathir, Tafstr (3:70). 
al-Bazzar (7:97-100 §2655) broken-chained through unknown narrators 
with a long munkar continuation according to Ibn Hajar cf. his notes on 
al-Mundhirt = (1:243-245 §o31 = 1:318-319 §936), al-Haythanii 
(2:253-254),4 forgery according to al-‘Ugayli in al-Du ‘afa’ (2:39)- 
As narrated from Zayd b. Aslam by Ibn Abi Hatim and others cf. 
al-Suyat, Durr (3:475-479): al-Tabari (8:206-207) and others. This verse 
refers to the adab of du @’ (cf. al-Tabart from Ibn ‘Abbas and Ibn Kathir) 
which demands peace, composure, dignity, and beauty as established by 
the reports listed by al-Suyati in al-Durr al-manthiir, “to keep self-display 
(riya’) at bay” (al-Qurtubi) and because some people used to shout in 
their du‘@’ and show no restraint (Ibn Majah and_Jalalayn). Another 
Quranic proof for both loud and silent dhikr is the verse Say: Who deliv- 
ers you from the darkness of the land and the sea? You call upon Him with open 
fervor and in secret, saying: If we are delivered from this, we truly will be of the 
thankful (Qur'an 6:63), as indicated by al-Tabari and Tafsir al-jalalayn 
while Ibn Kathir states: jahran wa-sirran. 
Cf, al-Baghawi (2:166), al-Suyati (op.cit.), and others. 
Ahmad (5:55), Ibn Majah (2:1271 §29411), Ibn Hibban (15:155 §6763-6764), 
al-Hakim (1:267 §579, 1:724 §1979 sahih al-isndd), and others. 
Cf. Mufti Ahmad Yar Khan in Ja’a al-haqq (p. 337): ‘The verse refers to 
du‘a’ and not other kinds of dhikr. And to make dua’ softly is better, so 
that one may achieve total sincerity.” Cf. also al-Qurtubi’s mention that 
the Hanafis prefer to keep the dhikr of “Amin” secret in saldt as well as 
Qur an-recitation and takbir behind the imam in prayer On the basis of 
that Divine command. This 1s patently the specific Meaning He wit in 
the prohibitions of loudness by Abt Hanifa, bn al Phin ih Wet 
Ishaq al-Dihlawi, al-‘Ayni, Gangoht, Karghi, Quahuinh ef 
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46. This is ‘Abd al-Rahman b, 
47. 
48. 


Te: 
2 
3, 
4. 
5. 


6. 


same Way as the verse already cited fro 
s1on—dhikr. This is not to mean that | 


mention.” Similarly Ibn Hajar in Fath al 
illustrated by the report of Ibn ‘Abbas to 


a 


NOTES 


ee fe : al-Hamadani, a weak (da 7} narrator. 
and said: “His narrations are worth nothing”; Ib 
; Ibn 


Kh FI h a NL i6é : 
ia. ee accepted”; al-Dhahabi listed him among those 
ee weak and whose hadith is not retained in al-Duq 2 a 
. Q . 212 §3229), Mizan al-i tidal (3:293), and al-Mughni fi d os 
oe declared him weak in Majma‘ al-zawa’id = afa 
Loe a] “nlx Pa i 

re ae a ee ala al-sadaqa.” Its authenticity was aishonel, 
Pe ies : fs the present fatwa in al-Hawi (2:31); al-Hifnt in Fad! al-t : 

l ~tanlil as cited by al-Lacknawi Ak , es * al-tas- 
al-fikr fil-jahri bil-dhikr (p-25-and aan al-Lacknawi himself in Sibahat 
‘Abd Allah b, ‘ ‘ . 
He is “slightly weak” (nwa: Utba b. ‘Abd Allah b. Mas‘a d. 
Cited by al- aw 

y al-Munawi in Fayd al-qadir (1:457), al-Nabulust in Jam‘ al-asrar 


(Pp. 66), al-Hifnt in Fadl al-tashz 
ees a! al-tasbih wal-tahly sas 
vec. asbih wal-tahlil as cited in al-Lacknawi, Sibahat 


Appendix II 


See note 1 p. 64 
al-Ramli, Fatawa khayriyya (p. 180-181) 
al-Haytami, Fatdwa Hadithiyya (p. 67 nai 8 
Le., the Fatawa bazzaziyya (6:378). ee 
Le., according to Qadi Khin 
declared it other than da Sf. ) 
al-Bukhart (3:1091 §2830 etc.) 


although none of the hadith authorities 


refers to the adab of du ‘@’ in the 
m Siirat al-A ‘raf, and—by exten- 
oud du @ is not permitted but, as 

1 as already quoted, that “the soft 
eed for loudness, and if there 
8s Just as the narrations to that effect 
-bari confirms that loud dhikr is 


5 Ae th i aeons 
fter saldt in the time of the Prophet a& Br ENT SOU aks right 
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7. 


12. 
13: 
14. 


NOTES 


Cf. Ibn Hajar’s rejection in the Fath of the claim that the hadith of the 
Khaybar campaign proves that to recite dhikr and du ‘@’ in a loud voice 
is disliked unconditionally: “al-Bukhari’s arrangement dictates that this 
dislike concerns takbir before battle, as for raising the voice in other 
contexts, we already mentioned in the “Book of salat” the hadith of Ibn 
“Abbas that the raising of voice with dhikr was practiced in the time of 
the Prophet Be when they left the obligatory prayer.’ Note that our 
liege-lord ‘Alt & similarly ordered his troops to observe humility and 
quiet speech before the battle of Siffin as cited in Ibn al-Athir’s al- 
Nihdya, under ‘-n-y. 


. From his Hashiyyat radd al-muhtar (Beirut: 1386 edition) 6:398. Cf. 


al-Lacknawi, Sibahat al-fikr (p. 30): The Fatawa khayriyya said that Qadi 
Khan’s fatwa applies only to al-jahr al-fahish al-mudirr — “excessive, 


harmful loudness.” 


. From Hisn Kayfa in Dyarbakr, Iraq. 
. Durr (Cairo ed. 1:617 = 3rd 1323 Bulaq ed. 1:463 = 1386 Beirut ed. 


1:660). 


. Cf. Riyad al-Malih, Fahras makhtiitat al-tasawwuf fil-maktabat al-zahiriyya 


(2:357-358 §1464). 

See note I. 

See note 33 p. 72 

al-Halabi, Rahs (p. 58 ). As for the mention that the fagih and sufi shaykh, 
Sidi Ahmad al-Zarriig (d. 846 AH) disapproved of the hadra—the standing, 
moving dhikr practiced by the Shadhilis—that, surely, was in his first phase, 
when he disapproved of many aspects of tasawwuf on the grounds of 
external knowledge. In his second and final phase there is no such disap- 
proval. Ibn ‘Ajiba narrates from his teachers’ teachers, concerning Sidi al- 
Zarriiq, that he was an imam in fariqa but not in hagiga and dhawg—until 
very late in life:““He was not granted an opening (fath) until the last part 
of his life and almost left this life empty-handed, hence his frequent objec- 
tions to the people of nisba and his hard stances and criticism of them” as 
stated in ‘Abd Allah al-Talidi’s al-Mutrib bi-Dhikri Awliya’ al-Maghrib 
(p. 152) and “I heard Mawlay al-‘Arabi al-Dargawi al-Hasani— 6. —say: 
Shaykh Zarriq among the people of external knowledge is something, 
big, but among the people of internal knowledge he is something sul 
[...] And among the awliyd those of the upper levels know those below 


them, not the reverse.” 
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17: 
18. 
19. 


\o 


20. 
21. 
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22. 


Nv 


23. 
24. 
DS. 
26. 


NOTES 


- al-Nabulusi’s Jam‘ al-asrar, p. 92-4. 
16. 


Cf. Riyad al-Malih, Fahras makhtitat al-tasawwuf fil-maktabat al-zahiriyya 
(2:333 §1433). 

Cf. al-Qari, Mirgat (9:345 §5450 Fitan, 2nd section). 

Sibahat al-fikr (p. 31). 

Gangohi, Fatdwd rashidiyya (Delhi ed. r: 54). 

Ibn ‘Abidin, Hashiyya (Beirut ed. 6:398) 
Hashiyyat maragi al-falah (p. 214-21 5). 
al-Bukhari (1:179 §458) and al-Bayhaqi in the Sunan (2:447 §4143 and 
10:103). 

Fath al-bari (1:561). 

al-Tirmidht (4:494 §2210 Sharib, 4:495 §2211 gharib). 

Ibn Hibban (4:529 §1651). 

See note 9, p. 66. 


Appendix III 


. al-Tirmidhi (5:696 §3862 hasan gharib), Ahmad (5:54, 5:57, $2390 


§23367) with three good chains, al-Bukhari in the Tarikh (5:131 §389), 
al-Riiyani in his Musnad (2:92 §882), Abi Nu‘aym (8:287), al-Bayhaqi 
in the Shu ‘ab (2:191 §1sr1) and al-Itigad (p. 321), and others. Al-Suytiti 
declared it fair (hasan) in al-Jami‘ al- saghir (§1442). The term hasan is 
missing from some editions of al-Tirmidhr but others mention it cf. 
al-Talidi, Fada’il al- sahaba (p. 6ont). 


- Abii Dawiid (2:87 §1525), Ibn Majah (2:1277 §3882), Ibn Abi Shayba 


(6:20 §29152), and others. 


. Ibn Hibban (3:145 §864), al-Bayhaqi in the Sunan (6:166—168 


§10483~-10493), al-Tabarani in al-Awsat (5:271-272 § §290) cf. al-Haythami 
(10:137), and others. 


- Both in Muslim (1:131 §148), al-Tirmidht (4:492 §2207), Ahmad (3:107 


etc.), and others. 


. Sharh Sahih Muslim (2:178 = Dar al-Qalam ed. vol. 1/2 Pp. 537). 
- Ahmad b. Taymiyya, Majmii‘ al-fatawa (10:396-397, 10: 556-562). He 


actually says, “If a person repeated a million times the name of God 
he would still not become a believer nor merit reward from God nor 
His paradise.” 
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12. 


NOTES 


Ibn Majah (1:53 §150) through trustworthy narrators cf. i 
Misbah (1:23); Ahmad (1:404 $3832), aes (3:320 es a 
Aseniil, Ibn Hibban (15:558 §7083), Ibn Abt shave (6:396 §32333 
etc.), Aba Nu‘aym (1:148-149), al-Bayhaqi in the Shu ‘ab (2:239 §1629), 


and others. 


u Dawu :76 
_ al-Tirmidhi (5:211 §2969, 5:374 §3247, 5:456 §3372), Aba Dawid (2:7 


§1479), Ibn Majah (2:1258 §3828), Ahmad (4:267, 4:271, 4:276), and others. 


Adel M.A. Abbas, His Throne Was on Water (p. 81). 


This dhikr of the heart is the dhikr of the Nagshbandi zane o 

modalities about dhikr that follow are identical to those practiced in the 
Nagshbandi path. See 

It : related that Shaykh al-‘Arabi al-Darqawi said: “It is better ae 
to mention God once, pray one prayer, or recite one sura or the li eS 

that with the state of the Shariah of Muhammad ES than ae i a 
thousand times with the blameworthy state which is nPEASS t ae : 
this world and devotion to idle talk, and absorption in misguidance. Go 

save us!” 

Ihya’ ‘uliim al-din (3:19-20). 
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THIS SIXTEENTH CENTURY fatwa, or legal opinion, was written in response to a question 
concerning the permissability of practicing the remembrance of God (diikr) aloud and ina 
group. Its author, Jalal al-Din al-Suyuti was a giant among contemporaries, He was a hadith 
master and polymath who authored works in virtually every Islamic science. is 


— “Imam al-Suyuti is one of the towering landmarks of Islamic scholarship. ‘This fatwa from) 
a famous Quranic exegete, a leading authority in all the Qur'anic sciences, traditionist,| 
jurisprudent, grammarian, and historian, given with his characteristic lucidity and authority, 
obviates the need to look for more on the same subject.” 


‘An immense contribution. This timeless fatwa brings traditional scholarly authority of the) 
highest degree and removes dangerous misconceptions about the centrality and universal) 
benefit of the collective remembrance of God as a standing Sunna of worship in the Muslim 
community. Al-Suyutis pronouncement on this matter is essential for our community to grow 
and to develop spiritually by removing the dross of ignorance in the name of Islam that blocks. 
access to the divine. Any Muslim who may have doubts on this matter should hold firmly to the, 
categorical authority of al-Suyuti’s fatwa and be clear about the primacy of these and relatec 
acts of elemental worship, proximity to God, and ultimate spiritual perfection.” 


— UMAR FARUQ ABD-ALLAH) 
author of A Muslim in Victorian America: The Life of Alexander Russell Webl 


“There is a growing need for the translation of texts that reflect the vastness of traditional Islam. 
‘This work allows English speakers the opportunity to experience the classical scholarship off 
the erudite imam, al-Suyuti. With additional appendices and a detailed biography of the author, 
this book contains much benefit and is sure to validate a practice that Muslims have taken part 
in for centuries.’ 
— YAHYA RHODUS 
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